CHAPTER XI
THE STORY OF RECONCILIATION

SO far I have attempted to establish the following propositions

(1) That it is the Brahmins who brought about the fall of the
Shudras from the second to the fourth Varna in the Indo-
Aryan Society;

(2) That the technique adopted by the Brahmins to degrade the
Shudras was to deny them the benefit of the Upanayana;

(3) That this act of degradation was born out of the spirit of
revenge on the part of the Brahmins who were groaning under
the tyrannies and oppressions and indignities to which they
were subjected by the Shudra kings.

While all this is crystal clear, there may be some who may yet
have some such questions to ask, namely :

(1) Why should a quarrel with a few kings make the Brahmins
the enemies of the whole Shudra community?

(1i1)) Was the provocation so great as to create a feeling of hatred
and desire to seek vengeance?

(i11)) Were not the parties reconciled? If they were, then their was
no occasion for the Brahmins to degrade the Shudras.

(iv) How did the Shudras suffer this degradation?

These questions I admit have in them enough force and substance
to call for serious consideration. It is only proper that they should
be answered.

The question why the Brahmins, because of their quarrels with a
few kings, should proceed to degrade the whole community of Shudras
is not only relevant but is also very pertinent. There would, however,
be no difficulty to answer this question if two things are borne in mind.
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In the first place, the conflicts described in Chapter 9 between
the Brahmins and the Shudra kings were not individual conflicts
though they appear to be so. On the side of the Brahmins there
is no doubt that the whole class was involved. Barring the episode
relating to Vasishtha, all other episodes relate to Brahmins in
general. On the side of the kings, it is true that the episodes mention
individual kings as being involved in this conflict with the Brahmins.
But it must not be forgotten that they all belonged to the same line
to which Sudas belonged.

In so far as Sudas is concerned, the conflict was between the
Brahmins and the Shudra clan of Kshatriyas. Of this, there can be
no doubt. We have no direct evidence to say that the other offending
kings also belonged to the Shudra clan of Kshatriyas. But we have
other evidence which leads to the conclusion that they belonged to
the same line of descent as Sudas.

Attention is invited to the following genealogical tree appearing
overleaf which is taken from the Adi Parvan of the Mahabharata.!

The inter-relationship of the Kshatriya kings who came in conflict
with the Brahmins throws some interesting light on the subject,
Pururavas? is the son of Ila and the grandson of Manu Vaivasvata.
Nahusha?® is the grandson of Pururavas. Nimi* is one of the sons of
Ikshvaku, who is the son of Manu Vivasvat. Trishanku ° is 28th in
descent from Ikshvaku. Sudas ¢ is descended from Ikshvaku and is
50th in descent from him. Vena 7 is the son of Manu Vaivasvata.
All of them claimed descent from Manu, some from him and some
from Ikshvaku. Being descendants of Manu and Ikshvaku, it is
possible to argue that they were all kindred of Sudas. Given the fact
that Sudas is a Shudra, it follows logically that all these kings
belonged to the Shudra group.

We have no direct evidence, but there would be nothing unnatural
in supposing that in these conflicts with the Brahmins, the whole
Shudra community, not merely a few Shudra kings, was involved.
This conflict, it must be remembered, has taken place in the ancient
past when life was tribal in thought and in action, and when the rule

Muir, Vol. I, p. 126
Muir, Vol. I, p. 126.

Muir Vol. I, p. 307.
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I, p. 362.
Muir Vol. I, p. 362.

Divodasa, the father of Sudas, is spoken of in the Rig Veda as king of Purus
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and Purus are described as Ikshvakus.
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was that what was done by one individual belonging to the tribe was
deemed to be done by the whole tribe. In all ancient societies the unit
was the tribe or the community and not the individual, with the result
that the guilt of the individual was the guilt of the community and
the guilt of the community was the guilt of every individual belonging
to it. If this fact is borne in mind, then it would be quite natural to
say that the Brahmins did not confine their hatred to the offending
kings, but extended it to the whole of the Shudra community and
applied the ban against Upanayana to all the Shudras.

II

As to whether there was enough provocation, the matter is hardly open
to question. Tempers must have risen high on both sides. There was
enough combustible material on both sides for an explosion to take place.

On the side of the Brahmins, it is evident that their pretensions to
social superiority and their claim for special privileges had become
outrageous in character and unbearable in extent.

The following is a catalogue! of the pretensions put fourth by the
Brahmins :

(7)) The Brahmin must be acknowledged to be the guru to all Varnas
by the mere fact of his birth;

(i) The Brahmana has the sole right of deciding upon the duties of
all other classes, what conduct was proper to them and what should
be their means of livelihood; and the other classes were to abide
by his directions and the king was to rule in accordance with such
directions;

(iit) The Brahmana is not subject to the authority of the king. The
king was the ruler of all except the Brahmana,;

(iv) The Brahmana is exempt from (1) whipping; (2) fetters being put
on him; (3) the imposition of fines; (4) exile; (5) censure and (6)
abandonment.

(v) A Shrotriya (a Brahmana learned in Vedas) is free from taxes.

(vi) A Brahmana is entitled to claim the whole of the treasure trove
if he found it. If the king found it he must give half to the
Brahmana.

(vii) The property of a Brahmana dying without an heir shall not go
to the king, but shall be distributed among Shrotriyas or Brahmanas.

(viii) The king meeting a Shrotriya or a Brahmana on the road must
give way to the Brahmana.

(ix) The Brahmana must be saluted first.

(x) The person of a Brahmana is sacred. No death sentence could be
passed against a Brahmana even if he is guilty of murder.

1 This summary is based on the catalogue given in Kane's Dharma Shastra,
Vol. IT (I), pp. 138-153.
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(xi) Threatening a Brahmana with assault, or striking him or drawing
blood from his body is an offence.

(xii) For certain offences the Brahmana must receive a lesser punish-
ment than members of other classes.

(xtiz) The king should not summon a Brahmana as a witness where
the litigant is not a Brahmana.

(xiv) Even when a woman has had ten former husbands who are not
Brahmanas, if a Brahmana marries such a woman, it is he alone
who is her husband and not a Rajanya or a Vaishya! to whom
she may have been married.

After discussing these pretensions and privileges claimed by the
Brahmanas, Mr. Kane says :2

“Further privileges assigned to Brahmanas are : free access to the houses
of other people for the purpose of begging alms; the right to collect fuel,
flowers, water and the like without its being regarded as a theft, and to
converse with other men’s wives without being restrained (in such conver-
sation) by others; and the right to cross rivers without paying any fare for
the ferry-boat and to be conveyed (to the other bank) before other people.
When engaged in trading and using a ferry boat, they shall have to pay no
toll. A Brahmana who is engaged in travelling, who is tired and has nothing
to eat, commits no wrong by taking two canes of sugar or two esculent roots.”

These privileges have no doubt grown in course of time and it
is difficult to say which of them had become vested rights when these
conflicts were raging. But there is no doubt that some of the most
annoying ones such as (1), (11), (iii), (viii) and (xiv) had then come
into existence. These were enough to infuriate any decent and self-
respecting body of men.

On the side of the Kshatriya kings they could not be supposed to
be willing to take things lying low. How could they? It must not be
forgotten that most of the Kshatriya kings who came into conflict with
the Brahmins, belonged to the solar line.®? They differed from the
Kshatriyas of the lunar line in learning, in pride and in martial spirit.
The Kshatriyas who belonged to the solar line were a virile people,
while those who belonged to the lunar line were an imbecile lot without
any self-respect. The former challenged the Brahmins. The latter
succumbed to them and became their slaves. This was as it should
be. For while the Kshatriyas of the lunar line were devoid of any
learning, those belonging to the solar line were not merely the equals
of Brahmins in the matter of learning, they were their

1 No. (xiv) is not mentioned by Kane, but is mentioned in the Atharva Veda V.
17. 8-9; see Muir, Vol. I, p. 280.

2. Ibid., pp. 153-4.

3. Only Pururavas and Nahusha belong to the Lunar line of Kshatriyas as may
be seen from
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superiors. Several of them were the authors of the Vedic hymns and
were known as Rajarishis. This was particularly true of those who
came into conflict with the Brahmins.

According to the Anukramanika to the Rig Veda as well as
according to tradition the following hymns are said to have been
composed by the undermentioned kings :!

“vi.15: Vitahavya (or Bharadvaja); x.9: Sindhuvipa, son of Ambarisha (or
Trisiras, son of Tvashtri); x.75: Sindhukshit, son of Priyamedha; x. 133, Sudas
son of Pijavana; x. 134, Mandhatri, son of Yuvanasva; x. 179, Sibi, son of
Usinara, Pratardana, son of Divodasa and king of Kasi, and Vasumanas, son
of Rohidasva; and x. 148 is declared to have had Prithi Vainya.”

The Matsya Purana also gives the lists? of those who composed
the hymns of the Rig Veda in a passage which says :

“Bhrigu, Kashya, Prachetas, Dadhicha, Atmavat, Aurva, Jamadagni, Kripa,
Sharadvata, Arshtishena, Yudhajit, Vitahavya, Suvarchas, Vaina, Prithu,
Divodasa, Brahmasva, Gritsa, Saunaka—these are the nineteen Bhrigus,
composers of hymns. Angiras, Vedhasa, Bharadvaja, Bhalandana, Ritabadha,
Garga, Siti, Sankriti, Gurudhira, Mandhatri, Ambarisha, Yuvanasva, Purukutsa,
Pradyumna, Shravanasya, Ajamidha, Haryashva, Takshapa, Kauvi,
Prishadashva, Virupa, Kanva, Mudgala, Utathya, Sharadvat, Vajasravas,
Apasya, Suvitta, Vamadeva, Ajita, Brihaduktha, Dirghatamas, Kakshivat, are
recorded as thirty-three eminent Angirases. These were all composers of
hymns. Now learn the Kasyapas... Vishvamitra, son of Gadhi, Devaraja, Bala
the wise Madhuchhandas, Rishabha, Aghamarshana, Ashtaka, Lohita,
Bhritakila, Vedasravas, Devarata, Puranashva, Dhananjaya, the glorious
Mithila, Salankayana,—these are to be known as the thirteen devout and
eminent Kusikas. Manu Vaivasvata, Ida, king Pururavas, these are to be
known as the eminent utterers of hymns among the Kshatriyas. Bhalanda,
Vandya, and Sanskirti these are always to be known as the three eminent
persons among the Vaishyas who were composers of hymns. Thus ninety-one
persons have been declared by whom hymns have been given birth to,
Brahmanas, Kshatriyas and Vaishyas.

the following genealogical tree :—

Soma=Tara
Budha=Ila
Pururav as=Urvashi
Ayus

Nahusha

If it is bome in mind that Ha the mother of Pururavas was the daughter of
Manu Vaivasvata it will be seen that they too were the kith and kin of the
solar Kshatriyas who came into conflict with the Brahmins.

1. Muir, Vol. I, p. 268
2. Muir Vol. I, p. 279.
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In the list of the authors of the Vedic hymns there are not only
names of many Kshatriyas, there are names of many of the
Kshatriyas who had come into conflict with the Brahmins. The
Kshatriyas were the leaders among the Vedic hymn makers. The
most famous Vedic hymn namely the Gayatri mantra is the
production of Vishvamitra who was a Kshatriya. It was impossible
for the Kshatriyas of this calibre not to take up this challenge of
the Brahmins.

Their pride which was born out of their prowess and their learning
must have been so greatly wounded by the pretensions of the
Brahmins that when they did take up the challenge of the Brahmins
they did it in a ruthless spirit. They hit the Brahmins hip and thigh.
Vena forced them to worship him and no other god; Pururavas looted
their wealth. Nahusha yoked them to his chariot and made them
drag it through the city. Nimi flouted the exclusive and hereditary
right of a family priest to perform all the ceremonies in the family
and Sudas went to the length of burning alive the son of Vasishtha
who was once his family priest. Surely, there cannot be greater cause
to provoke the Brahmins to seek their vengeance upon the Shudras.

111

On the point of possible reconciliation between the Brahmins and
the Shudras, there is no doubt some evidence on which some people
might rely. Before stating my views upon the worth of this evidence,
it is desirable to draw attention to it. The evidence consists of stories
of reconciliation which are scattered throughout the Mahabharata
and the Puranas.

The first story of reconciliation concerns the two tribes, the
Bharatas to whom Vishvamitra belonged and the Tritsus to whom
Vasishtha belonged. That the Bharatas were enemies of Vasishtha
or Tritsus is clear from the Rig Veda itself which says !

III. 53.24.—“These sons of Bharata, O Indra, desire to avoid (the
Vasishthas), not to approach them.”

The story of their reconciliation is told in the Adi Parvan of the
Mahabharata? and runs as follows :

“And the hosts of their enemies also smote the Bharatas. Shaking the earth
with an army of four kinds of forces, the Panchalya chief assailed him having

1. Muir, Vol. I, p. 354.
2. Muir Vol. I, p. 361.
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rapidly conquered the earth and vanquished him with ten complete hosts.
Then the king Samvarana with his wives, ministers, sons and friends fled
from that great cause of alarm and dwelt in the thickets of the great river
Sindhu (Indus) in the country bordering on the stream, and near a mountain.
There the Bharatas abode for a long time, taking refuge in a fortress. As
they were dwelling there, for a thousand years, the venerable rishi Vasishtha
came to them. Going out to meet him on his arrival, and making obeisance,
the Bharatas all presented him with the arghya, offering, showing every
honour to the glorious rishi. When he was seated, the king himself solicited
him: ‘Be thou our priest; let us strive to regain my kingdom, Vasishtha
consented to attach himself to the Bharatas, and as we have heard, invested
the descendant of Puru with the sovereignty of the entire Kshatriya race,
to be a horn (to have a mastery) over the whole earth. He occupied the
splendid city formerly inhabited by Bharata, and made all kings again
tributary to himself,”

The second story relates to the conflict between the Bhrigus and
the Kshatriya king Kritavirya and their subsequent reconciliation.
It occurs in the Adi Parvan of the Mahabharata i!

“There was a king named Kritavirya, by whose liberality the Bhrigus,
learned in the Vedas, who officiated as his priests, had been greatly enriched
with cows and money. After he had gone to heaven, his descendants were
in want of money, and came to beg for a supply from the Bhrigus, of whose
wealth they were aware. Some of the latter hid their money underground,
others bestowed it on Brahmins, being afraid of the Kshatriyas, while others
again gave these last what they wanted. It happened, however, that a
Kshatriya while digging the ground, discovered some money buried in the
house of a Bhrigu. The Kshatriyas then assembled and saw this treasure,
and, being incensed, slew in consequence all the Bhrigus, whom they
regarded with contempt, down to the children in the womb. The widows,
however, fled to the Himalaya mountains. One of them concealed her
unborn child in her thigh. The Kshatriyas, hearing of its existence from
a Brahmani informant sought to kill it, but it issued forth from his mother’s
thigh with lustre, and blinded the persecutors. After wandering about
bewildered among the mountains for a time, they humbly supplicated the
mother of the child for the restoration of their sight; but she referred them
to her wonderful infant Aurva, into whom the whole Veda, with its six
Vedangas, had entered, as the person who (in retaliation of the slaughter
of his relatives) had robbed them of their eye-sight, and who alone could
restore it. They accordingly had recourse to him, and their eye-sight was
restored. Aurva, however, mediated the destruction of all living creatures,
in revenge for the slaughter of the Bhrigus, and entered on a course of
austerities which alarmed both gods, asuras and men; but his progenitors
(Pitris), themselves appeared, and sought to turn him from his purpose
by saying that they had no desire to be rovenged on the Kshatriyas. It
was not from weakness that the devout Bhrigus overlooked the massacre
perpetrated by the murderous Kshatriyas. ‘When we became distressed by old
age, we ourselves desired to be slaughtered by them. The money which was

1. Muir, Vol. I, pp. 448-449



194 DR. BABASAHEB AMBEDKAR : WRITINGS AND SPEECHES

buried by some one in a Bhrigu’s house was placed there for the purpose
of exciting hatred, by those who wished to provoke the Kshatriyas. For what
had we who were desiring heaven, to do with money? They added that they
hit upon this device because they did not wish to be guilty of suicide, and
concluded by calling upon Aurva to restrain his wrath, and abstain from the
sin he was meditating: ‘Destroy not the Kshatriyas, o son, nor the seven
worlds. Suppress thy kindled anger which nullifies the power of austere
fervour.” Aurva, however, replies that he cannot allow his threat to remain
unexecuted. His anger, unless wreaked upon some other object, will, he says,
consume himself, and he argues, on grounds of justice, expediency and duty,
against the clemency which his progenitors recommended. He is, however,
persuaded by the Pltris to throw the fire of his anger into the sea, where
they say it will find exercise in assailing the watery element, and in this
way his threat will be fulfilled, It accordingly became the great Hayasiras,
known to those who are acquainted with the Veda, which vomits forth that
fire and drinks up the waters.”

The third story concerns the conflict between Arjuna, son of
Kritavirya, the king of the Haihayas and Parashurama and the
subsequent reconciliation between them. It occurs in the Vanaparvan
of the Mahabharata and runs as follows !

“Arjuna, son of Kritavirya and king of the Haihayas, had, we are told,
a thousand arms. He obtained from Dattaireya an aerial car of gold, the march
of which was irresistible. He thus trod down gods, Yakshas, rishis, and
oppressed all creatures. The gods and rishis applied to Vishnu and he along
with Indra, who had been insulted by Arjuna, devised the means of destroying
the latter. At this time, the story goes on, there lived a king of Kanyakubja,
called Gadhi, who had a daughter named Satyavati. The marriage of this
princess to the rishi Richika and the birth of Jamadagni, are then told in
nearly the same way as above narrated. Jamadagni and Satyavati had five
sons, the youngest of whom was the redoubtable Parashurama. By his father’s
command he Kkills his mother (who, by the indulgence of impure desire, had
fallen from her previous sanctity), after the four elder sons had refused this
matricidal office, and had in consequence been deprived of reason by their
father’s curse. At Parashurama’s desire, however, his mother is restored by
his father to life, and his brothers to reason; and he himself is absolved from
all the guilt of murder; and obtains the boon of invincibility and long life
from his father. His history now begins to be connected with that of king
Arjuna (or Kritavirya). The latter had come to Jamadagni’s hermitage, and
had been respectfully received by his wife; but he had requitted this honour
by carrying away by force the calf of the sage’s sacrificial cow, and breaking
down his lofty trees. On being informed of this violence, Parashurama was
filled with indignation, attacked Arjuna, cut off his thousand arms, and
slew him. Arjuna’s son, in return slew the peaceful sage Jamadagni, in
the absence of Parashurama. Parashurama incensed at the slaughter of
his father, having vowed in consequence to sweep away all + Kshatriyas
from the earth, seized his weapons and slaying all the sons and grandsons
of Arjuna, with thousands of the Haihayas, he turned the earth into

1. Muir, Vol. I, pp. 449-454
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a mass of ensanguined mud. Having thus cleared the earth of Kshatriyas
he became penetrated by deep compassion and retired to the forest. After
some thousands of years had elapsed, the hero, naturally irascible, was
taunted by Paravasu, the son of Raibhaya and grandson of Vishvamitra, in
a public assembly in these words : ‘Are not these virtuous men, Pratardana
and the others, who are assembled at the sacrifice in the city of Yayati—
are they not Kshatriyas? Thou hast failed to execute thy threat, and vainly
boastest in the assembly. Thou hast withdrawn to the mountain from the
fear of those valiant Kshatriyas, while the earth has again become overturn
by hundreds of their race,” Hearing these words, Rama seized the weapons.
The hundreds of Kshatriyas who had before been spared had now grown
powerful kings. Those, however, Parashurama, now slew with their children,
and all the numerous infants then unborn as they came into the world. Some,
however, were preserved by their mothers. Having twenty-one times cleared
the earth of the Kshatriyas, Rama gave her as a sacrificial fee to Kasyapa
at the conclusion of an Ashvamedha.”

After telling the story of the conflict the author of the Mahabharata
proceeds to narrate the story of reconciliation in the following terms :!

“Having one and twenty times swept away all the Kshatriyas from the earth,
the son of Jamadagni engaged in austerities on Mahendra, the most excellent
of mountains. After he had cleared the world of Kshatriyas, their widows came
to the Brahmins, praying for offspring. The religious Brahmins, free from any
impulse of lust, cohabited at the proper seasons with these women, who in
consequence became pregnant, and brought forth valiant Kshatriya boys and girls,
to continue the Kshatriya stock. Thus was the Kshatriya race virtuously begotten
by Brahmins on Kshatriya women and became multiplied and long-lived. Thence
there arose four castes inferior to the Brahmins.”

The above instances of conflicts and conciliations between Brah-
mins and Kshatriyas do not relate to those Kshatriya kings who have
figured in history as having declared war on the Brahmins. To turn
to instances of their? stories of reconciliation with the Brahmins the
first is that of Kalmashapada. He is said to be the son of Sudas.?
The story is given in the Adiparvan of the Mahabharata.* That part
of the story which narrates the enmity between Kalmashapada and
Vasishtha has already been recounted.® The part of the story which
deals with reconciliation runs as follows

“After roaming about over many mountains and countries, he (Vasishtha) was
followed home by his daughter-in-law Adrisyanti, Shaktri’s ¢ widow, from whose

1. Muir, Vol. I, pp. 451-452

2. I am not sure that the kings mentioned in the episodes which follow are the same
as those mentioned in Chapter IX. I refer to them because they belong to the Ikshvaku
family.
. I am not sure which Sudas he is. From the details he seems to be Paijavana Sudas.
. Muir, Vol. I, pp. 415-418.
. See Chapter 9.
. This is probably a mistake for Shakti.

o Ut W
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womb he heard a sound or the recitation of the Vedas, as she was pregnant
with a child, which, when born, received the name of Parasara. Learning from
her that there was thus a hope of his line being continued, he abstained
from further attempts on his own life. King Kalmashapada, however, whom
they encountered in the forest, was about to devour them both when Vasishtha
stopped him by a blast from his mouth, and sprinkling him with water
consecrated by a holy text, he delivered him from the curse by which he had
been affected for twelve years. The king then addressed Vasishtha thus: ‘Most
excellent sage, I am Saudasa, whose priest thou art, what can I do that would
be pleasing to thee? Vasishtha answered : ‘This which has happened has
been owing to the force of destiny; go, and rule thy kingdom; but, o monarch,
never condemn the Brahmins.” The king replied, ‘Never shall I despise the
most excellent Brahmins; but submitting to thy commands I shall pay thee
all honour. And I must obtain from thee the means of discharging my debt
to the Tkshvakus. Thou must give me the offspring which I desire.” Vasishtha
promised to comply with his request. They then returned to Ayodhya. And
Vasishtha having been solicited by the king to beget an heir to the throne,
the queen' became pregnant by him, and brought forth a son at the end of
twelve years.”

The second instance occurs in the Anushasanaparvan of the
Mahabharata :2

“At the time the eloquent king Saudasa sprung from the race of Ikshvaku
proceeded, after salutation, to make an enquiry of his family priest Vasishtha,
the eternal saint, the most excellent of rishis, who was able to traverse all
the world, and was a treasure of sacred knowledge: ‘What, o, venerable and
sinless man, is declared to be the purest thing in the three worlds, by
constantly celebrating which one may acquire the highest merit? Vasishtha
in reply expatiates at great length on the merit resulting from bestowing
cows, and ascribes to these animals some wonderful properties so that they
are the ‘support of all beings,” the present and the future, and describes the
cow as ‘pervading the universe, mother of the past and the future’. The great
self-subduing king, considering that these words of the rishi were most
excellent, lavished on the Brahmins very great wealth in the shape of cows
and obtained the worlds. So here we find the son of Saudasa extolled as a
saint.”

The third instance relates to the reconciliation in which there is
reference to Sudasa’s descendants. It occurs in the Shanti Parvan
of the Mahabharata :3

“Having received the dominion over the earth, Kasyapa made it an abode
of Brahmins, and himself withdrew to the forest. Shudras and Vaishyas then
began to act lawlessly towards the wives of the Brahmins, and in consequence

of there being no government, the weak were oppressed by the strong, and no
one was master of any property. The earth being distressed by the wicked, in

1. Her name was Madayanti, She is referred to in the Anushashana Parvan at
the wife of Mitrasaha, which is another name for Kamashapada—See Muir, Vol. I,
pp, 418, 423 and 514,

2. Muir, Vol. I, p. 374.
3. Ibid., Vol. 1, pp. 455-456.
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consequence of that disorder, and unprotected according to rule by the
Kshatriyas, the guardians of justice, descended to the lower regions.
Perceiving’ her moving from place to place in terror, Kasyapa upheld her
with his thigh (urw). From this circumstance she derives her name of urvi.
The goddess Earth then propitiated Kasyapa and supplicated him for
protection, and for a king. ‘I have,’ she said, ‘preserved among females
many Kshatriyas who have been bom in the race of Haihayas; let them
be my protectors. There is the heir of Pauravas, the son of Viduratha,
who has been brought up by bears on the mountain Rikshavat; let him
protect me. So, too, the heir of Saudasa, has been preserved by the tender-
hearted and glorious priest, Parasara who had performed, though a
Brahmin, all menial offices for him like a Shudra whence the prince’s name
Sarvakarman. ‘After enumerating other kings who had been rescued, the
Earth proceeds: ‘All these Kshatriya descendants have been preserved in
different places, abiding continually among the classes of dyokaras and
goldsmiths. If they protect me, I shall continue unshaken. Their fathers
and grandfathers were slain on my account by Rama, energetic in action.
It is incumbent on me to avenge their cause. For I do not desire to be
always protected by an extraordinary person (such as Kasyapa); but I will
be content with an ordinary ruler. Let this be speedily fulfilled.” Kasyapa
then sent for these Kshatriyas who had been pointed out by the Earth,
and installed them in the kingly office.”

Such is the evidence. Can anybody accept it as reliable? In my
opinion, far from accepting it, one should beware of such evidence.

In the first place, all these stories of reconciliation end, for the
Kshatriyas, in peace without honour. In every case, the Kshatriyas
are shown to have undergone an abject surrender. The Bharatas are
the enemies of Vasishtha. Suddenly there is a famine in their
country. They leave the country and lose their kingdom. They
implore Vasishtha their age-old enemy and pray that he become their
priest and save them from the calamity. In the story of the Bhrigus
and the Kshatriyas, the credit is given to the Brahmins as being
too proud to fight. In the story of the Haihaya Kshatriyas and the
Saudasa such as Kalmashpada, the surrender of the Kshatriyas was
so to say purchased by them by offering their women to the victorious
Brahmins. The stories are all doctored with a view to glorify the
Brahmins and humiliate the Kshatriyas. Who can take such dirty,
filthy, abominable and vainglorious stories of reconciliation as true
historical facts? Only a supporter of Brahminism can do so.

Such is the general character of the evidence on the question of
reconciliation. Coming to the particular case of reconciliation between
the Brahmins and the Shudras, the descendants of Sudas, there is
ample, evidence to show that no such reconciliation had taken place.
In the first place, it cannot be gainsaid that Parasara, the son
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of Shakti or Shaktri, the son of Vasishtha, when he heard of the
way in which his father had met his death—namely, that he was
burnt alive by Sudas, the Shudra king,—determined to execute a
general slaughter of all creatures. The general slaughter is, of course,
a figurative term. What is meant is that Vasishtha took a vow of
general vengeance against the descendants of Sudas, namely, the
Shudras. It is no doubt said in the Mahabharata that Vasishtha
restrained Parasara and persuaded him not to carry out his threat
of vengeance by telling him how the Bhrigus and the Kshatriyas had
come into conflict and how the former won against the latter by
adopting non-violence. But this story cannot be true; for, like other
stories it is doctored with a view to bring glory to the Brahmins.

In the second place, the strongest proof in support of the contention
that there was no reconciliation between the Brahmins and the
Shudras comes from the legislation enacted by the Brahmins against
the Shudras. The laws against the Shudras have already been
referred to. Their growth and their extraordinary character have been
pointed out. All that remains to do is to say that against this
background of black laws any suggestion regarding reconciliation
must appear to be wholly untenable. The Brahmins not only did not
forgive the Shudras, they pursued even the progeny of the Shudras
with the same spirit of relentless revenge. As many people do not
seem to have any idea of this, it may be desirable to state a few
facts regarding the Chandala and the Nishada.

The Chandala and Nishada are the issues of mixed marriages.
Nishada is an anuloma while the Chandala is a Pratiloma. The
anulomas! are held to be eligible for Upanayana. But curiously
enough an exception is made to this rule. Nishada who is the son
of Brahman from a Shudra woman, though an anuloma, is held not
to be eligible for Upanayana. It is interesting to know why this
exception was made. The only answer seems to be that this arbitrary
act is an act of revenge against the children of one’s enemy.

1 There are six anulomas as shown in the following table :

Father Mother Name of the progeny
Brahmin Kshatriya Murdhavasikta
Brahmin Vaishya Ambashtha

Brahmin Shudra Nishada

Kshatriya Vaishya Mahishya

Kshatriya Shudra Urga

Vaishya Shudra Karana
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Turning to the Pratilomas,’ Manu no doubt calls, all of them as the
basest of men. At the same time, the stigma on the Pratilomas is not
evenly distributed among all of them. In the matter of rights and
privileges, the Ayogava and the Kshattar are treated with incredible
consideration, while the Chandala is subjected to unspeakable condem-
nation. As an illustration of this discrimination one can cite the
following provisions in the Manu Smriti :

As to the Ayogava, the Manu Smriti merely says :

Carpenting (shall be the occupation) of an Ayogava.—X.46. As to the
Kshattar the Manu Smriti says :

....... catching and killing animals that live in holes (is the occupation)
of Kshattar.—x.49.

They are only assigned low occupations.

Compare with this what the Manu Smriti has to say about the
Chandala :

“A Chandala and a boar, a cock and also a dog, and a woman in her
courses and an eunuch, may not see the Brahmins eating.”—
1. 239.
One may not abide with outcasts, nor Chandalas, nor Pukkasas, nor

idiots, nor proud (people), nor with the low-born (people) nor with
Antyavasayins.—iv.79.

One becomes pure by bathing if one has touched a Chandala, or a
woman in her courses, an outcaste, also a woman lying-in, a corpse or
one who has touched it.—v.85.

Manu declared the flesh of (a beast) killed by dogs (to be pure); also
the flesh of an animal killed by other carnivorous (animals) (or) by
Chandala (and) other Dasyus.— v. 131.

Two-fold should be the fine of a criminal sentenced within a year,
and just as much if one cohabit with a Vratya woman or a Chandala
woman.— viii.373.

The man, however, who foolishly allows this to be done by any
other (wife) than the one of his own caste when the latter is at
hand, has been, of old, looked upon as (no whit better than) a

1 Gaut. Dh, S., IV. 21, quoted by Kane, II, Part I, p. 229.

Father Mother Name of the caste
Shudra Brahmin Chandala

Shudra Kshatriya Kshattar

Shudra Vaishya Ayogava

Vaishya Brahmin Suta

Vaishya Kshatriya Vaidehaka

Kshatriya Brahmin Magadha
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Chandala.—ix.87.

The dwelling of Chandalas and Svapacas (should be) outside the
village; they should be deprived of dishes (apapatra); their property
(consists of) dogs and asses.—x.51.

Moreover, Vishvamitra, well knowing right and wrong, being
oppressed by hunger proceeded to eat the ramp of a dog, having it
from the hand of a Chandala.—x. 108.

At no time should a Brahmin beg property from a Shudra for the
sake of sacrifice, for on offering sacrifice after begging (from a
Shudra) he is born after death as a Chandala.-—vi.24.

On having (carnal) intercourse with Chandala women (or low born
woman), on eating their food or receiving (presents) from them, a
Brahmin (if he has done so) unwittingly, falls; but (if he has done
so) wittingly, he comes to an equality (with them).— xi.175.

The slayer of a Brahmin enters the womb of dogs, boars, asses,
camels, cows, goats, sheep, (forest) animals, birds, Chandalas and
Pukkasas.—xi.55.

How different is the treatment accorded to the Chandala as
compared to the treatment accorded to the Ayogava and the Kshattar
when all of them are Pratilomas? Why should the Chandala be singled
out as the most infamous of the Pratilomas? Only because he is the
progeny of the hated Shudra. It is just an act of revenge against
the children of one’s enemy.

All this leaves no doubt that there was no reconciliation between
the Brahmins and the Shudras.

v

Coming to the last objection, it appears that behind it there is a
feeling that the Shudras must have been a very large part of the
Indo-Aryan society. With such a feeling it does appear rather strange
that the Shudras should have suffered silently the perpetration of
such an act as the denial of the Upanayana. Because the Shudras
in the Hindu Society form such a vast proportion of the population,
so the Shudras of the Indo-Aryan Society must also have formed a very
large proportion of the population, can be the only basis for such a
feeling. Such an inference is without any foundation, for the Shudras
of the Indo-Aryan Society are absolutely different in race from the
Shudras of the Hindu Society. The Shudras of the Hindu Society are
not the racial descendants of the Shudras of the Indo-Aryan Society.



THE SHUDRAS : THE STORY OF RECONCILIATION 201

This confusion has arisen because of the failure to realize that the
meaning of the word ‘Shudras’ in the Indo-Aryan society is quite
different from the meaning it has in the Hindu society. In the Indo-
Aryans the word Shudra was proper name of one single people. It
was the name of a people who belonged to a particular race. The
word Shudra, as used in the Hindu society, is not a proper name
at all. It is an epithet for a low uncultured class of people. It is a
general cognomen of a miscellaneous and heterogeneous collection of
tribes and groups, who have nothing in common except that they
happen to be on a lower plane of culture. It is wrong to call them
by the name Shudras. They have very little to do with their
namesakes of the Aryan society, who had offended the Brahmins. It
is a pity that these innocent and backward people of later days have
been rolled up with the original Shudras and subjected to the same
penalties for which they had given no cause.

That the Shudras of the Indo-Aryan and the Shudras of the Hindu
Society are different and distinct is a fact which was present at one
time to the minds of the Dharma Sutrakaras is quite clear. This is
evident from the distinction they made between Sacchudra and Asac-
chudra and between Aniravasita Shudras and Niravasita Shudras.
Sachudra means a cultured Shudra and asac-chudra means an
uncultured Shudra. Nirvasita Shudra means a Shudra living in the
village community. Anirvasita Shudra means a Shudra living outside
the village community. It is quite wrong to say as some! do that this
division indicates that the condition of Shudras in the eyes of the
lawgivers was improving, in that some were admitted to social
intercourse when formerly none was. The correct interpretation is the
Sacchudra and Nirvasita Shudra refer to the Shudras of the Aryan
society and the asac-chudra and the Anirvasita Shudra refer to the
Shudras by epithet who had begun to form part of the Hindu society.
We are concerned with the Shudra of the Aryan society. They have
no connection with the later-day Shudras of the Hindu society. That
being so, the fact that the Shudras of the Hindu society form such
a large number cannot be made the basis for an argument that the
Shudras of the Indo-Aryans must have also been a very large body
of people. We do not know exactly whether the Shudras were a tribe,
a clan or a moiety or a group of families. But even if they were as

1 Sec Kane, II (I), p. 123. His view that this distinction implies that Shudras were
being gradually raised from their low status is quite incorrect.
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big as a tribe, they could not have been larger than a few thousand.
The Bharatas are being expressly spoken of in the Rig Veda, vii.33.6,
as being small in number. The Satapatha Brahmana referring to
a horse sacrifice performed by the Panchala king Son Satrasaha!
says :
“When Satrasaha makes the Ashvamedha offering the Taurvasas arise,
six thousand and six and thirty, clad in mail.”

If it is any indication that the tribe of Taurvasas numbered six
thousand, the Shudras could not be very many.

Apart from the question of numbers, what could the Shudras have
done to prevent the calamity? If some Brahmins whom they had
offended refused to perform their Upanayana, could they have got
the services of other Brahmins whom they had not offended? Such
a possibility would of course depend upon various circumstances. In
the first place, we do not know whether all the Brahmins had formed
a common front and whether it was possible to break up that front.
We do not know that at the time when the issue was a burning
issue the Brahmins had become a caste. But it is clear? that even
in the times of the Rig Veda, Brahmins were a class by themselves,
had developed class consciousness and were keen on maintaining
class interests. In that event it would have been difficult for the
Shudras to break up the conspiracy of the Brahmins. Secondly, it
might also be that the performance of Upanayana had become the
exclusive right of the family priest. The story of king Nimi® shows
that the performance of sacrifices had become the exclusive right
of the family priest. If there is substance in these suggestions, then
obviously the Shudras could not have done much to prevent the
common front of the Brahmins operating against them.

Another possibility was the forging of a common front among all
the Kshatriyas which might have had the effect of weighing down the
opposition of the Brahmins. Whether such a thing was possible can
only be a matter of speculation. In the first place, did the Shudras
realize what the effect of the loss of Upanayana was going to be on
their future status? I am sure they did not. Secondly, were the
Kshatriyas a united body of people? I doubt if they were. Thirdly, had
the other Kshatriya kings any symapathy for the Shudras? If the story
of the Dasharajna Yuddha told in the Rig Veda is true, it is quite

1. Quoted by Oldenberg, Life of Buddha, p. 404.
2. Kane, Vol. H (1) p. 29.
3. Supra, p. 175



THE SHUDRAS : THE STORY OF RECONCILIATION 203

obvious that there was not much love lost between the Shudras and
the other non-Shudra Kshatriyas.

Taking all these circumstances into consideration, there is nothing
strange if the Shudras suffered the denial of the Upanayana by the
Brahmins to be a fact.



