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These reasons for expulsion from caste indirectly show the rules and
regulations of the caste. But all regulations are not fundamental. There
are many which are unessential. Caste can exist even without them.
The essential and unessential can be distinguished by asking another
question. When can a Hindu who has lost caste regain his caste. The
Hindus have a system of Prayaschitas which are penances and which
a man who has been expelled from caste must perform before he can
be admitted to caste fellowship. With regard to these Prayaschitas or
Penances certain points must be remembered. In the first place there
are caste offences for which there is no Prayaschita. In the second
place the Prayaschitas vary according to the offence. In some cases the
Prayaschita involves a very small penalty. In other cases the penalty
involved is a very severe one.

The existing of a Prayaschita and its absence have a significance which
must be clearly understood. The absence of Prayaschita does not mean
that any one may commit the offence with impunity. On the contrary it
means that the offence is of an immeasurable magnitude and the offender
once expelled is beyond reclamation. There is no reentry for him in the
caste from which he is expelled. The existence of a Prayaschita means
that the offence is compoundable. The offender can take the prescribed
Prayaschita and obtain admission in the caste from which he is expelled.

There are two offences for which there is no penance. These are (1)
change from Hindu Religion to another religion, (2) Marriage with a
person of another caste or another religion. It is obvious if a man loses,
caste for these offences he loses it permanently.

Of the other offences the Prayaschitas prescribed are of the severest
kind are two: (1) Interdining with a person of another caste or a non-
Hindu and (2) Taking to occupations which is not the occupation of the
caste. In the case of the other offences the penalty is a light one almost
nominal.

The surest clue to find out what are the fundamental rules of caste and
what caste consists in is furnished by the rules regarding Prayaschitas.
Those for the infringement of which there is no Prayaschita constitute
the very soul of caste and those for the infringement of which the
Prayaschita is of the severest kind make up the body of caste. It may
therefore be said without any hesitation that there are four fundamental
rules of caste. A caste may be defined as a social group having (a) belief
in Hindu Religion and bound by certain regulations as to, (b) marriage,
(c) food and (d) occupation. To this one more characteristic may be added
namely a social group having a common name by which it is recognized.
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In the matter of marriage the regulation lays down that the caste
must be endogamous. There can be no intermarriage between members
of different castes. This is the first and the most fundamental idea on
which the whole fabric of the caste is built up.

In the matter of food the rule is that a person cannot take food from
and dine with any person who does not belong to his caste. This means
that only those who can intermarry can also interdine. Those who cannot
intermarry cannot interdine. In other words caste is an endogamous unit
and also a communal unit.

In the matter of occupation the regulation is that a person must
follow the occupation which is the traditional occupation of his caste
and if the caste has no occupation then he should follow the occupation
of his father.

In the matter of status of a person it is fixed and is hereditary. It
is fixed because a person’s status is determined by the status of the
caste to which he belongs. It is hereditary because a Hindu i1s stamped
with the caste to which his parents belonged, a Hindu cannot change
his status because he cannot change his caste. A Hindu is born in a
caste and he dies a member of the caste in which he is born. A Hindu
may lose his status if he loses caste. But he cannot acquire a new or a
better or different status.

What is the significance of a common name for a caste? The significance
of this will be clear if we ask two questions which are very relevant
and a correct answer to each is necessary for a complete idea of this
institution of caste. Social groups are either organized or unorganized.
When the membership of the group and the process of joining and leaving
the groups, are the subject of definite social regulations and involve
certain duties and privileges in relation to other members of the group
then the group is an organized group. A group is a voluntary group
in which members enter with a full knowledge of what they are doing
and the aims which the association is designed to fulfil. On the other
hand there are groups of which an individual person becomes a member
without any act of volition, and becomes subject to social regulation and
traditions over which he has no control of any kind.

Now it is hardly necessary to say that caste is a highly organized
social grouping. It is not a loose or a floating body. Similarly it is not
necessary to say that caste is an involuntary grouping. A Hindu is born
in a caste and he dies as a member of that caste. There is no Hindu
without caste, cannot escape caste and being bounded by caste from
birth to death he becomes subject to social regulations and traditions
of the caste over which he has no control.
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The significance of a separate name for a caste lies in this — namely
it makes caste an organized and an involuntary grouping. A separate and
a distinctive name for a caste makes caste asking to a corporation with
a perpetual existence and a seal of separate entity. The significance of
separate names for separate castes has not been sufficiently realized by
writers on caste. In doing that they have lost sight of a most distinctive
feature of caste social groups there are and there are bound to be in
every society. Many social groups in many countries can be equated
to various castes in India and may be regarded as their equivalent.
Potters, Washermen, Intellectuals as social groups are every where. But
in other countries they have remained as unorganized and voluntary
groups while in India they have become organized and involuntary i.e.
they have become castes is because in other countries the social groups
were not given name while in India they did. It is the name which the
caste bears which gives it fixity and continuity and individuality. It
is the name which defines who are its members and in most cases a
person born in a caste carries the name of the caste as a part of his
surname. Again it is the name which makes it easy for the caste to
enforce its rules and regulations. It makes it easy in two ways. In the
first place, the name of the caste forming a surname of the individual
prevents the offender in passing off as a person belonging to another
caste and thus escape the jurisdiction of the caste. Secondly, it helps to
identify the offending individual and the caste to whose jurisdiction he
is subject so that he is easily handed up and punished for any breach
of the caste rules.

This is what caste means. Now as to the caste system. This involves
the study of the mutual relations between different castes. Looked at as
a collection of caste the caste system presents several features which at
once strike the observer. In the first place there is no inter-connection
between the various castes which form a system. Each caste is separate
and distinct. It is independent and sovereign in the disposal of its
internal affairs and the endorcement of caste Regulations. The castes
touch but they do not interpenetrate. The second feature relates to the
order in which one caste stands in relation to the other castes in the
system. That order is vertical and not horizontal.

In other words castes are not equal in status. Their order is based
on inequality. One caste is higher or lower in relation to another. Castes
form an hierarchy in which one caste is at the top and is the highest,
another at the bottom and it is the lowest and in between there are
castes every one of which is at once above some caste and below some
caste. The caste system is a system of gradation in which every caste
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except the highest and the lowest has a priority and precedence over
some other caste.

How is this precedence or this superiority determined? This order
of superiority and inferiority or this insubordination is determined by
Rules (1) which are connected with religious rites and (2) which are
connected with commensality.

Religion as a basis of Rules of precedence manifests itself in three
ways. Firstly through religious ceremonies, secondly through incantations
that accompany the religious ceremonies and thirdly through the position
of the priest.

Beginning with the ceremonies as a source of rules of precedence it
should be noted that the Hindu Scriptures prescribe sixteen religious
ceremonies. Although those are Hindu ceremonies every Hindu Caste
cannot by right claim to perform all the sixteen ceremonies. Few can
claim the right to perform all. Some are allowed to perform certain
ceremonies, some are not allowed to perform certain of the ceremonies.
For instance take the ceremony of Upanayan, wearing the sacred thread.
Some castes can’t. Precedence follows this distinction in the matters of
right to perform the ceremonies. A caste which can claim to perform all
the ceremonies is higher in status than the caste which has a right to
perform a few.

Turning to the Mantras it is another source for rules of precedence.
According to the Hindu Religion the same ceremony can be performed in
three different ways: (1) Vedokta, (2) Shastrokta and (3) Puranokta. In
the Vedokta form the ceremony is performed with Mantras (incantations)
from the Vedas. In the Shastrokta form the ceremony is performed with
Mantras (incantations) from the Shastras. In the Puranokta form the
ceremony is performed with Mantras (incantations) from the Puranas.
Hindu Religious Scriptures fall into three distinct categories: (1) The
Vedas which are four, (2) The Shastras which are six and (3) The Puranas
which are eighteen. Although they are all respected as scriptures they
do not all have the same sanctity. The Vedas have the highest sanctity.
The Shastras stand next in order of sanctity and the Puranas have the
lowest sanctity. The way the Mantras give rise to social precedence will
be obvious if it is borne in mind that not every caste is entitled to have
the ceremony performed in the Vedokta form. Three castes may well
claim the right to the performance of one of the sixteen ceremonies. But
it well be that one of it is entitled to perform it in the Vedokta form,
another in the Shastrokta form and the third only in the Puranokta form.
Precedence goes with the kind of Mantra that a caste is entitled to use in
the performance of a religious ceremony. A caste which is entitled to use
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Vedic Mantra is superior to a caste which is entitled to use Shastrik
Mantra and a caste which is entitled to use Shastrik Mantras is higher
than a caste which is entitled to use only Puranokta Mantras.

Taking the priest as third source of precedence connected with Religion
Hinduism requires the instrumentality of a priest for the derivation
of the full benefit from the performance of a religious ceremony. The
priest appointed by the scriptures is the Brahmin. A Brahmin therefore
1s indispensible. But the scriptures do not require that a Brahmin shall
accept the invitation of any and every Hindu irrespective of his caste
to officiate at a religious ceremony. The invitation of which caste he
will accept and of which he will refuse is a matter left to the wishes of
the Brahmin. By long and well established custom it is now settled at
which caste he will officiate and at which caste he will not. This fact has
become the basis of precedence as between castes. The caste at which a
Brahmin will officiate is held as superior to a caste at whose religious
functions a Brahmin will not officiate.

The second source for rules of precedence is commensality. It will be
noticed that rules of marriage have not given rise to rules of precedence
as rules of commensality have. The reason lies in the distinction between
the rules prohibiting intermarriage and interdining. That difference is
obvious. The prohibition on intermarriage is such that it can not only be
respected but it can be carried out quite strictly. But the prohibition of
interdining creates difficulties. It cannot be carried out quite strictly in
all places and under all circumstances. Man migrates and must migrate
from place to place. In every place he happens to go he may not find his
castemen. He may find himself landed in the midst of strangers. Marriage
is not a matter of urgency but food is. He can wait for getting himself
married till he returns to the society of his castemen. But he cannot wait
for his food. He must find it from somewhere and from someone. Question
arises from which caste he can take food if he has to. The rule is that
he will take food from a caste above his but will not take food from a
caste which is below his. There is no way of finding how it came to be
decided that a Hindu can take food from one caste and not from another.
By long series of precedent every Hindu knows from what caste he can
take food and from what caste he cannot. This is determined chiefly by
the rule followed by the Brahmin. A caste is higher or lower according
as the Brahmin takes from it food or not. In this connection the Brahmin
has a very elaborate set of rules in the matter of food and water. (1)
He will take only water from some and not from others. (2) A Brahmin
will not take food cooked in water by any caste. (3) He will take only
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food cooked in oil from some castes. Again he has as a set of rules in
the matter of the vessel, in which he will accept food and water. He
will take food or water in an earthen vessel from some caste, only in
metallic vessel from some and only in glass vessel from others. This
goes to determine the level of the caste. If he takes food cooked in oil
from a caste its status is higher than the caste from which he will not.
If he takes water from a caste it is higher than the caste from which
he will not. If he takes water in a metallic vessel that caste is higher
than the caste from which he will take water in an earthen vessel and
the caste from which he will take water in an earthen vessel is higher
than the caste from which he will take water in a glass vessel. Glass is
a substance which is called Nirlep (which conserves no stain) therefore
a Brahmin can take water in it even from the lowest. But other metals
do conserve stains. Contaminating character of the stain depends upon
the status of the person who has used it. That status depends upon the
Brahmin’s will to accept water in that vessel.

These are some of the factors which determine the place and status
of a caste in this Hindu hierarchial system of castes.

Such is caste and such is caste system. Question is, is this enough
to know the Hindu Social Organization. For a static conception of the
Hindu Social Organization an idea of the caste and the caste system
is enough. One need not trouble to remember more than the facts that
the Hindus are divided into castes and that the castes form a system
in which all hang on a thread which runs through the system in such
a way that while encircling and separating one caste from another it
holds them all as though as it was a string of tennis balls hanging one
above the other. But this will not be enough to understand caste as a
dynamic phenomenon. To follow the workings of caste in action it is
necessary to note one other feature of caste besides the caste system,
namely class-caste system.

The relationship between the ideas of caste and class has been a
matter of lively controversy. Some say that caste is analogous to class.
Others hold that the idea of caste is analogous to class and that there
is no difference between the two. Others hold that the idea of caste is
fundamentally opposed to that of class. This is an aspect of the subject
of caste about which more will be said hereafter. For the present it is
necessary to emphasize one feature of the caste system which has not
been referred to hereinbefore. It is this. Although caste is different from
and opposed to the notion of class yet the caste-system as distinguished
from caste—recognizes a class system which is somewhat different
from the graded status referred to above. Just as the Hindus are
divided into so many castes, castes are divided into different classes
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of castes. The Hindu is caste conscious. He is also class conscious.
Whether he is caste conscious or class conscious depends upon the
caste with which he comes in conflict. If the caste with which he comes
in conflict is a caste within the class to which he belongs he is caste
conscious. If the caste is outside the class to which he belongs he is class
conscious. Any one who needs any evidence on this point may study the
Non-Brahmin Movement in the Madras and Bombay Presidency. Such a
study will leave no doubt that to a Hindu caste periphery is as real as
class periphery and caste consciousness is as real as class consciousness.

Caste, it is said, is an evolution of the Varna System. I will show
later on that this is nonsense. Caste is a perversion of Varna, at any
rate it is an evolution in the opposite direction. But while Caste has
completely perverted the Varna System it has borrowed the class system
from the Varna System. Indeed the Class-Caste System follows closely
the class cleavages of the Varna System.

Looking at the caste system from this point of view one comes across
several lines of class cleavage which run through this pyramid of castes
dividing the pyramid into blocks of castes. The first line of cleavage follows
the line of division noticeable in the ancient Chaturvarna system. The old
system of Chaturvarna made a distinction between the first three Varnas,
the Brahmins, Kshatriyas, Vaishyas, and the forth Varna namely the
Shudras. The three former were classes as the Regenerate classes. The
Shudra was held as the unregenerate class: This distinction was based
upon the fact that the former were entitled to wear the sacred thread
and study the Vedas. The Shudra was entitled to neither and that is
why he was regarded as the unregenerate class. This line of cleavage is
still in existence and forms the basis of the present day class division
separating the castes which have grown out of the vast class of Shudras
from those which have grown out of the three classes of Brahmins, the
Kashatriyas and Vaishyas. This line of class cleavage is the one which
is expressed by the terms High Castes and Low Castes and which are
short forms for High Class Castes and Low Class Castes.

Next after this line of cleavage there runs through the pyramid a
second line of class cleavage. It runs just below the Low Class Castes.
It sets above all the castes born out of the four Varnas i.e. The High
Castes as well as the Low Castes above the remaining Castes which
I will merely describe as the ‘rest’, This line of class cleavage is
again a real one and follows the well defined distinction which was a
fundamental principle of the Chaturvarna System. The Chaturvarna
System as is pointed out made a distinction between the four Varnas
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putting the three Varnas above the fourth. But it also made an equally
clear distinction between those within the Chaturvarna and those
outside the Chaturvarna. It had a terminology to express this distinction.
Those within the Chaturvarna—high or low, Brahmins or Shudras were
called Savarna i.e. those with the stamp of the Varna. Those outside
the Chaturvarna were called Avarna i.e. those without the stamp of
Varna. All the Castes which have evolved out of the four Varnas are
called Savarna Hindus—which is rendered in English by the term caste
Hindus. The ‘rest’ are the Avarnas who in present parlance spoken of
by Europeans as Non-Caste Hindus i.e. those who are outside the 4
original castes or Varnas.

Much that is written about the Caste System has reference mostly
to the Caste-System, among the Savarna Hindus. Very little is known
about the Avarna Hindus. Who are these Avarna Hindus, what is their
position in Hindu Society, how are they related to the Savarna Hindus,
are questions to which no attention has so far been paid. I am sure that
without considering these questions no one can get a true picture of the
social structure the Hindus have built. To leave out the Class cleavage
between the Savarna Hindus and the Avarna Hindus is to relate Grimm’s
Fairy Tale which leaves out the witches, the goblins and the ogres.

The Avarna Hindus comprise three divisions (1) Primitive Castes,
(2) Criminal Castes and (3) The Untouchable Castes. The total population
of persons comprising these three classes is by no means small. The
population of the Primitive Tribes in India according to the Census of
1931 is stated to be about 25 millions. The total population of persons
listed as Criminal is somewhere about 4% millions. The total population
of Untouchables in 1931 was about 50 millions. The grand total of these
three comes to 79% millions.

What is the relation of the Savarna Castes to the Avarna Castes?
The cleavage between the Savarna Castes and the Avarna Castes
is not uniform in its consequences with the result that the position
created 1s not easy to grasp. The line of the cleavage running between
the Savarna Castes and the Avarna Castes produces a relationship
between the Savarna Castes and the two Avarna Castes—the Primitive
and the Criminal Castes which is different from the relationship which
it produces between the Savarna Castes and the last of the Avarna
Castes namely the Untouchables. This line of cleavage between the
Savarna Castes and the first two of the Avarna Castes is a cleavage
between kindred and friends. It does not make intercourse on
respectful terms between the two impossible. The cleavage between
the Savarna Castes and the Untouchables is of a different kind. It is
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a cleavage between two non-kindred and hostile groups. There is no
possibility of friendly intercourse on respectable terms.

What is the significance of this line of cleavage? On what is it based?
Although the cleavage is definite the basis of it has not been defined.
But it seems that the basis of cleavage is the same as that which exists
between the Dwijas and the Shudras. Like the Shudras the Avarna
Castes are composed of unregenerate people. They are not twice born
and have no right to wear the sacred thread. This also brings out two
facts which otherwise are lost sight of. The first fact is that the difference
between the Shudra Castes of the Savarna division of castes and the
Primitive and the Criminal Castes of the Avarna division is very thin.
Both are touchables and both are unregenerate. The difference is one of
cultural development. But although the cultural difference between the
two sections is great—as great as there is between a highly cultured
and the unmitigated barbarian—from the point of view of the orthodox
Hindu, the difference between them is one of degree. It is to mark this
difference in culture that the Hindus invented a new terminology which
recognized two classes of Shudras, (1) Sat-Shudras and (2) Shudras.
Calling the old body of Shudras as Sat Shudras or cultured Shudras and
using the term Shudras to those comprizing the Primitive Castes who
had come within the pale of Hindu Civilization. The new terminology
did not mean any difference in the rights and duties of Shudras. The
distinction pointed out those Shudras who were fit for associated life
with the Dwijas and those who were less fitted for it.

What is the relation of Avarna Castes to one another? Do they exist
as mere collection of castes or have they any class cleavages ? They are
certainly mere collection of Castes. There are certainly lines of class
clevages running through this block of Avarna Castes. Whether there
is a line of class clevage running between the Primitive Castes and the
Criminal Castes may be a matter of some doubt. Perhaps the line is
faint. But there is no doubt that there is a very definite a very broad
and a very emphatic line of clevage between the Primitive Castes and
the Criminal Castes and the Untouchables. The former two have a very
clear notion that they are the higher classes and the Untouchables are
the lower classes within this block of Avarna Castes.

The discussion carried on so far reveals three characteristic features
of Hindu Social Organization: (1) Caste, (2) A hierarchial System
of Castes and (3) A Class System cutting into the Caste System.
Undoubtedly the structure is a very complicated one and it is perhaps
difficult for one who has not been woven into it to form a true mental
picture of the same. Perhaps a diagramatic presentation may be
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helpful. T give below one such representation which in my judgment is
calculated to give the idea of this social structure of the Hindus.

A Caste Hindus | C Caste Hindus ' E Non-Caste Hindus G Non-caste

Savarna Castes Savarna Castes | Avarna Castes Hindus
|
Class I i Class II | Class III Class IV
High Castes E Low Caste | Primitive Castes Untouchables
Dwijas—Castes ; Shudras— ‘ Criminal Castes

evolved out of Castes evolved

the three ! out of the 4th |
Varnas, ! Varna namely
Brahmins, Shudras. |
Kshatriyas and
Vaishas. ' |
: |
B D F H

This diagram is left blank in the MS.—Ed.

This diagram presents a Class-Caste-System of the Hindus and
is so drawn as to give a true and a complete picture of their social



168 DR. BABASAHEB AMBEDKAR : WRITINGS AND SPEECHES

organization. This diagram brings out several of its important features.
It shows that there are two divisions of Hindus (I) Savarna Hindus and
(IT) Avarna Hindus. It shows that within the first division there are two
classes of Castes (I) Dwijas and (2) Shudras and within the second division
there are two Classes of castes (1) Primitive and Criminal Castes and
(2) The Untouchable Castes. The next thing to note is that each caste
is enclosed and separated from the rest—a fact which is not shown in
the diagram—each of the four classes of Castes is grouped together and
placed within a class enclosure. This enclosure segregates a class of a
Caste and marks it off from another class. A class of Castes is not as
organized as a Caste is. But a feeling of Class is there. The third thing
to note is the nature of partitions used for the enclosures. They are of
various strengths, some are permanent, some are temporary. The partition
between the Dwijas Castes and the Shudras Castes is not a partition
at all. It is only a curtain. It is not a partition at all. It is intended to
keep them aloof. It is not intended to cut them as under. The line of
cleavage between the Shudra Castes and the first two of the Avarna
Castes is a regular partition. But it is both thin and small. It can be
jumped over. The partition separates but does not cause severance. But
the partition between these three classes and the Untouchables is a real
and irremovable partition. It is a barbed wire fence and its intention is
to mark a severance. To express the same thing in a different way the
first three enclosures are so placed that they are one within the other.
The first partition between the Dwijas and the Shudra Castes may be
removed the two become the occupants of one enclosure instead of two
separate enclosures. Similarly the second partition may be removed in
which case the Castes which are Dwija, Shudra, Primitive and Criminal
form one whole—if not a single whole—occupying one single enclosure.
But the third partition can never be removed. Because all three Classes
of Castes are united on one issue namely that they shall not be one (This
space is left blank in the typed copy of MS. The word ‘one’ is introduced
by us.—Ed.) with the Untouchables as one united body of people. There is
a bar sinister, which serves the Untouchables from the rest and compells
them to be apart and outside.

The diagram shows the different Classes of Castes one above
the other. This is done to mark the hierarchy which is an important
feature of the Caste System. I have described the two classes of the
Savarna Castes as High Class Castes and Low Class Castes. But I
have not described the other two classes of Avarna Castes as lower
Class Castes and lowest Class Castes. In a sense this would have been
correct. In general social esteem they are no doubt lower and lowest in
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status. But in another sense this would not be appropriate. The
terminology of high, low, lower and lowest assumes that they are parts
of one whole. But are the Avarna Castes and the Savarna Castes parts
of one whole? They were not. The Primitive and the Criminal Castes
were not in contemplation when the plan of the Varna System, the
parent of the present caste system, was laid. Consequently nothing is
said about their status and position in the rules of the Varna System.
But that is not the case with the Untouchables. They were within the
contemplation of the Varna System and the Rule of the Varna System
with regard to the Untouchables is very clear and very definite. The rule
as laid down by Manu the Hindu Law giver is that there are only four
Varnas and that there is not to be a fifth Varna. The reformers who are
friends of Mr. Gandhi in his campaign for removal of Untouchability are
endeavouring to give a new meaning to the statement of Manu. They
say that Manu has been misunderstood. According to Manu there is no
fifth Varna and therefore he intended to include the Untouchables into
the 4th Varna namely the Shudras. But this is an obvious perversion.
What Manu meant was there were originally four Varnas and four they
must remain. He was not going to admit the Untouchables into the
House the ancient Hindus had built by enlarging the Varna System to
consist of five Varnas. That is what he meant when he said that there
is not to be a fifth Varna. That he wanted the Untouchables to remain
out of the Hindu social structure is clear from the name by which he
describes the Untouchables. He speaks of them as Varna—Bahyas
(those outside the Varna System). That is the diference between the
Primitive and Criminal Castes and the Untouchables. There being no
positive injunction against their admission in Hindu Society they may
in course of time become members of it. At present they are linked to
Hindu Society and hereafter they may become integrated into it and
become part of it. But the case of the Untouchables is different. There
is positive injunction against their incorporation in Hindu Society. There
is no room for reform. They must remain separate and segregated
without being a part of the Hindu Society. The Untouchables are not a
part of the Hindu Society. And if they are a part they are a part but
not of the whole. The idea showing the connection between the Hindus
and the Untouchables was accurately expressed by Ainapure Shastri
the leader of the orthodox Hindus at a Conference held in Bombay. He
said that the Untouchables were related to the Hindus as a man is to
his shoe. A man wears a shoe. In that sense it is attached to man and
may be said to be a part of the man. But it is not part of the whole
for two things that can be attached and detached can’t be said to form
parts of one whole. The analogy though is none the less accurate.



