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CHAPTER 11
The Triumph of Brahmanism:
Regicide or the birth of 
Counter-Revolution

We have found only 3 typed pages under this title. Fortunately, 
a copy of the essay has been spared by Shri S. S. Rege for 
being included in this book. While examining the pages we 
have noticed that the copy given by Mr. Rege also lacks page 
nos 3 to 7 and 9 to 17. The total typed pages of this essay 
have been numbered 92 inclusive of the missing pages. The 
title on the copy of Mr. Rege is the ‘Triumph of Brahmanism’ 
; whereas the first page of the script in our papers is also 
entitled as ‘Regicide or the Birth of Counter-Revolution’. The 
classification of the subject into IX Chapters is noted in our 
copy whereas it is missing from the copy of Mr. Rege. Both the 
titles and the classification are recorded in the handwriting 
of Dr. Ambedkar. Hence, they are retained in this print. 
Incidentaly, the page nos 9 to 17 were found tagged in other 
file. All those papers have now been introduced at proper place. 
Thus except page Nos. 4 to 7, the script is complete.—Editors.

I

I The Brahmanic Revolt against Buddhism. II Manu the apostle 
of Brahmanism. III Brahmanism and the Brahmin’s Right to rule 
and regicide. IV Brahmanism and the privileges of Brahmins. 
V Brahmanism and the Creation of Caste. VI Brahmanism and the 
degradation of the Non-Brahmins. VII Brahmanism and the Suppression 
of the Shudra. VIII Brahmanism and the Subjection of Women. 
IX Brahmanism and the legalization of the social system.

Speaking about India, Prof. Bloomfield opens his lectures on the 
Religion of the Veda by reminding his audience that “India is the land
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of religions in more than one sense. It has produced out of its own 
resources, a number of distinctive systems and sects…..

In another sense India is a land of religions. Nowhere else is the 
texture of life so much impregnated with religious convictions and 
practices... ”1

These observations contain profound truth. He would have given 
utterance to truth far more profound and arresting if he had said that 
India is a land of warring religions. For indeed there is no country in 
which Religion has played so great a part in its history as it has in 
the history of India. The history of India is nothing but a history of 
a mortal conflict between— Buddhism and Brahmanism. So neglected 
is this truth that no one will be found to give it his ready acceptance. 
Indeed there may not be wanting persons who would repudiate any 
such suggestion.

Let me therefore briefly recount the salient facts of Indian history. For 
it is important that everyone who was able to understand the history 
of India must know that it is nothing but the history of the struggle 
for supremacy between Brahmanism and Buddhism.

The history of India is said to begin with the Aryans who invaded 
India, made it their home and established their culture. Whatever may 
be the virtues of the Aryans, their culture, their religion and their 
social system, we know very little about their political history. Indeed 
notwithstanding the superiority that is claimed for the Aryans as 
against the Non-Aryans, the Aryans have left very little their political 
achievements for history to speak of. The political history of India 
begins with the rise of a non-Aryan people called Nagas, who were a 
powerful people, whom the Aryans were unable to conquer, with whom 
the Aryans had to make peace, and whom the Aryans were compelled 
to recognize as their equals. Whatever fame and glory India achieved 
in ancient times in the political field, the credit for it goes entirely to 
the Non-Aryan Nagas. It is they who made India great and glorious in 
the annals of the world.

The first land mark in India’s political history is the emergence of 
the Kingdom of Magadha in Bihar in the year 642 B.C. The founder 
of this kingdom of Magadha is known by the name of Sisunag2 and 
belonged to the non-Aryan race of Nagas.

From the small beginning made by Sisunag, this Kingdom of 
Magadha grew in its extent under the capable rulers of this Sisunag 
dynasty. Under Bimbisara the fifth ruler of this dynasty the kingdom

1 The Religion of the Veda p. 1.
2 His name is also spelt as Sisunak.
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grew into an Empire and came to be known as the Empire of Magadha. 
The Sisunag dynasty continued to rule the kingdom till 413 B.C. In that 
year the reigning Emperor of the Sisunag Dyansty Mahananda was killed 
by an adventurer called Nanda. Nanda usurped the throne of Magadha 
and founded the Nanda Dynasty. This Nanda Dynasty ruled over the 
Empire of Magadha upto 322 B.C. The last Nanda king was deposed 
by Chandragupta who founded the Maurya Dynasty. Chandragupta was 
related1 to the family of the last ruling emperor of the Sisunag Dynasty 
so that it may be said that the revolution effected by Chandragupta was 
really a restoration of the Naga Empire of Magadha.

The Mauryas by their conquests enormously extended the boundaries 
of this Empire of Magadha which they inherited. So vast became the 
growth of this Empire under Ashoka, the Empire began to be known 
by another name. It was called the Maurya Empire or the Empire of 
Ashoka. (From here onwards page Nos. 4 to 7 of the MS are missing.)

It did not remain as one of the many diverse religions then in vogue. 
Ashoka made it the religion of the state. This of course was the greatest 
blow to Brahmanism. The Brahmins lost all state partonage and were 
neglected to a secondary and subsidiary position in the Empire of Ashoka. 
Indeed it may be said to have been suppressed for the simple reason that 
Ashoka prohibited all animal sacrifices which constituted the very essence 
of Brahmanic Religion. The Brahmins had not only lost state partonage 
but they lost their occupation which mainly consisted in performing 
sacrifices for a fee which often times was very substantial and which 
constituted their chief source of living. The Brahmins therefore lived as 
the suppressed and Depressed Classes2 for nearly 140 years during which 
the Maurya Empire lasted. A rebellion against the Buddhist state was 
the only way of escape left to the suffering Brahmins and there is special 
reason why Pushyamitra should raise the banner of revolt against the 
rule of the Mauryas. Pushyamitra was a Sung by Gotra. The Sungas 
were Samvedi Brahmins,3 who believed in animal sacrifices and soma 
sacrifices. The Sungas were therefore quite naturally smarting under 
the prohibition on animal sacrifices throughout the Maurya Empire 
proclaimed in the very Rock Edict by Ashoka. No wonder if Pushyamitra 
who as a Samvedi Brahmin was the first to conceive the passion to end 
the degradation of the Brahmin by destroying the Buddhist state which

1 Mr. Hari Krishna Deb: quoted by Smith. Early History of India (1924) p.44. F.N. 1.
2 The inferiority complex of the Brahmins under the Maurya Rule becomes apparent from 
the privileges asked for them by Manu in the Manu Smriti. This inferiority complex must 
be due to their depressed condition.
3 See Harprasad Shastri in Buddhistic Studies (Ed. Law) Chapter XXXIV p. 819.
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was the cause of it and to free them to practise their Brahmanic 
religion.

That the object of the Regicide by Pushyamitra was to destroy 
Buddhism as a state religion and to make the Brahmins the sovereign 
rulers of India so that with the political power of the state behind it 
Brahmanism may triumph over Buddhism is borne out by two other 
circumstances.

The first circumstance relates to the conduct of Pushyamitra himself. 
There is evidence that Pushyamitra after he ascended the throne 
performed the Ashvamedha Yajna or the horse sacrifice, the vedic rite 
which could only be performed by a paramount sovereign. As Vincent 
Smith observes :

“The exaggerated regard for the sanctity of animal life, which was 
one of the most cherished features of Buddhism, and the motive of 
Ashoka’s most characterisitic legislation, had necessarily involved the 
prohibition of bloody sacrifices, which are essential to certain forms of 
Brahmanical worship, and were believed by the orthodox to possess the 
highest saving efficacy. The memorable horse sacrifices of Pushyamitra 
marked an early stage in the Brahmanical reaction, which was fully 
developed five centuries later in the time of Samudragupta and his 
successors.”

Then there is evidence that Pushyamitra after his accession launched 
a violent and virulent campaign of persecution against Buddhists and 
Buddhism.

How pitiless was the persecution of Buddhism by Pushyamitra can 
be gauged from the Proclamation which he issued against the Buddhist 
monks. By this proclamation Pushyamitra set a price of 100 gold pieces 
on the head of every Buddhist monk.1

Dr. Harprasad Shastri speaking about the persecution of Buddhists 
under Pushyamitra says2 :

“The condition of the Buddhists under the imperial sway of the 
Sungas, orthodox and bigotted, can be more easily imagined than 
described. From Chinese authorities it is known that many Buddhists 
still do not pronounce the name of Pushyamitra without a curse.”

II

If the Revolution of Pushyamitra was a purely political revolution 
there was no need for him to have launched a compaign of persecution

1 Burnouf— L’Introduction a L’Historie on Buddhisme Indien (2nd.Ed.) p. 388.
2 Buddhistic Studies (Ed. by Law) Chapter XXXIV p. 820.
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against Buddhism which was not very different to the compaign of 
persecution launched by the Mahamad of Gazni against Hinduism. This 
is one piece of circumatantial evidence which proves that the aim of 
Pushyamitra was to overthrow Buddhism and establish Brahmanism 
in its place.

Another piece of evidence which shows that the origin and purpose 
of the revolution by Pushyamitra against the Mauryas was to destroy 
Buddhism and establish Brahmanism is evidenced by the promulgation 
of Manu Smriti as a code of laws.

The Manu Smriti is said to be divine in its origin. It is said to be 
revealed to man by Manu to whom it was revealed by the Swayambhu 
(i.e. the Creator). This claim, as will be seen from the reference already 
made to it, is set out in the Code itself. It is surprizing that nobody has 
cared to examine the grounds of such a claim. The result is that there 
is a complete failure to realise the significance, place and position of the 
Manu Smriti in the history of India. This is true even of the historians 
of India although the Manu Smriti is a record of the greatest social 
revolution that Hindu society has undergone. There can however be no 
doubt that the claim made in the Manu Smriti regarding its authorship 
is an utter fraud and the beliefs arising out of this false claim are quite 
untenable.

The name Manu had a great prestige in the ancient history of India 
and it is with the object to invest the code with this ancient prestige 
that its authorship was attributed to Manu. That this was a fraud to 
deceive people is beyond question. The code itself is signed1 in the family 
name of Bhrigu as was the ancient custom. “The Text Composed by 
Bhrigu (entitled) “The Dharma Code of Manu” is the real title of the 
work. The name Bhrigu is subscribed to the end of every chapter of 
the Code itself. We have therefore the family name of the author of the 
Code. His personal name is not disclosed in the Book. All the same it 
was known to many. The Author of Narada Smriti writing in about the 
4th Century A.D. knew the name of the author of the Manu Smriti and 
gives out the secret. According to Narada it was one Sumati Bhargava 
who composed the Code of Manu. Sumati Bhargava is not a legendary 
name, and must have been historical person for even Medhatithe2 the 
great commentator on the Code of Manu held the view that this Manu 
was ‘a certain individual’. Manu therefore is the assumed name of Sumati 
Bhargava who is the real author of Manu Smriti.

1 On this point see Jaiswal’s Volume on Manu & Yajnavalkya.
2 Commentary on Manu 1.1.
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When did this Sumati Bhargava compose this Code? It is not possible 
to give any precise date for its composition. But quite a precise period 
during which it was composed can be given. According to scholars whose 
authority cannot be questioned Sumati Bhargava must have composed 
the Code which he deliberately called Munu Smriti between 170 B.C. 
and 150 B.C. Now if one bears in mind the fact that the Brahmanic 
Revolution by Pushyamitra took place in 185 B.C. there remains no doubt 
that the code known as Manu Smriti was promulgated by Pushyamitra as 
embodying the principles of Brahmanic Revolution against the Buddhist 
state of the Mauryas. That the Manu Smriti forms the Institutes of 
Brahmanism and are a proof that Pushyamitra Revolution was not a 
purely personal adventure will be clear to any one who cares to note 
the following peculiarities relating to the Manu Smriti.

First thing to be noted is that the Manu Smriti is a new Code of 
law promulgated for the first time during the reign of Pushyamitra. 
There was a view once prevalent that there existed a code known as 
the Manava-Dharma-Sutra and that what is known as Manu Smriti is 
an adaptation of the old Manava Dharma Sutra. This view has been 
abandoned as there has been no trace of any such work. Two other 
works existed prior to the present Manu Smriti. One was known as 
Manava Artha Sastra, or Manava-Raja-Sastra or Manava-Raja-Dharma-
Sastra. The other work was known as Manava-Grihya-Sutra. Scholars 
have compared the Manu Smriti. On important points the provisions 
of one are not only dissimilar but are in every way contrary to the 
provisions contained in the other. This is enough to show that Manu 
Smriti contains the new law of the new regime.

That the new regime of Pushyamitra was anti-Buddhist is betrayed by 
the open provisions enacted in the Manu Smriti against the Buddhists 
and Buddhism. Note the following provisions in Manu Smriti:—

IX. 225. “… Men who abide in heresy ... the king should banish from 
his realm.”

IX. 226. “These robbers in disguise, living in the king’s realm constantly 
injure the worthy subject by the performance of their misdeeds.”

V. 89. “Libations of water shall not be offered to (the souls of) those 
who (neglect the prescribed rites and may be said to) have been born in 
vain, to those born in consequence of an illegal mixture of the castes, 
to those who are ascetics (of heretical sects) and to those who have 
committed suicide.”
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V. 90. (Libations of water shall not be offered to the souls of) women 
who have joined a heretical sect…….

IV. 30. Let him (the householder) not honour, even by a greeting 
heretics…. logicians, (arguing against the Veda).

XII. 95. “All those traditions and all those despicable systems of 
Philosophy, which are not based on the Veda produce no reward after 
death, for they are declared to be founded on Darkness.

XII. 96. “All those (doctrines), differing from the (Veda), which spring 
up and (soon) perish, are worthless and false, because of modern date.”

Who are the heretics to whom Manu refers and whom he wants the 
new king to banish from his realm and the Householder not to honour in 
life as well as after death? What is this worthless philosophy of modern 
date, differing from the Vedas, based on darkness and bound to perish? 
There can be no doubt that the heretic of Manu is the Buddhist and 
the worthless philosophy of modern date differing from the Vedas is 
Buddhism. Kalluck Bhutt another commentator on Manu Smriti expressly 
states that the references to heretics in these Shlokas in Manu are to 
the Buddhists and Buddhism.

The third circumstance is the position assigned to the Brahmins in 
the Manu Smriti. Note the following provisions in Manu :—

I. 93. As the Brahmana sprang from (Bramha’s) mouth, as he was 
the first born, and as he possesses the Veda, he is by right the lord of 
this whole creation.

I. 96. Of created beings the most excellent are said to be those which 
are animated; of the animated, those which subsist by intelligence; of 
the intelligent, mankind; and of men, the Brahmans.

I. 100. Whatever exists in the world is the property of the Bramhans; 
on account of the excellence of his origin the Brahmana is, indeed, 
entitled to it all.

I. 101. The Brahmana eats but his own food, wears but his own 
apparel, bestows but his own in alms; other mortals subsist through 
the benevolence of the Brahmana.

X. 3. On account of his pre-eminance, on account of the superiority of 
his origin, on account of his observance of (particular)restrictive rules, 
and on account of his particular sanctification, the Brahmana is the 
lord of (all) castes.

XI. 35. The Bramhana is declared to be the creator of the world, the 
punisher, the teacher, and hence a benefactor of all created beings; to 
him let no man say anything unpropitious, nor use any harsh words.
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Manu warns the King against displeasing the Bramhans in the 
following terms :—

IX. 313. Let him (the King) not, though fallen unto the deepest distress, 
provoke Bramhans to anger; for they, when angered, could instantly 
destroy him together with his army and his vehicles.

Manu further proclaims,

XI. 31. A Bramhana who knows the law need not bring any (offence) 
to the notice of the king; by his own power alone he can punish those 
men who injure him.

XI. 32. His own power is greater than the power of the king;

The Bramhana, therefore, may punish his foes by his own power alone.

This deification of the Brahmins, placing them even above the King 
would have been impossible unless the King himself was a Brahmin 
and in sympathy with the view expressed by Manu. Pushyamitra and 
his successors could not have tolerated these exaggerated claims of 
the Brahmins unless they themselves were Brahmins interested in the 
establishment of Bramhanism. Indeed it is quite possible that the Manu 
Smriti was composed at the command of Pushyamitra himself and forms 
the book of the philosophy of Bramhanism.

Taking all these facts into considerations there can remain no doubt; 
the one and only object of Pushyamitra’s revolution was to destroy 
Buddhism and re-establish Bramhanism.

The foregoing summary of the political history of India would have 
been quite unnecessary for the immediate purpose of this chapter if 
I was satisfied with the way in which the history of India is written. 
But frankly I am not satisfied. For too much emphasis is laid on the 
Muslim conquest of India. Reels and reels have been written to show 
how wave after wave of Muslim invasions came down like avalanche 
and enveloped the people and overthrew their rulers. The whole history 
of India is made to appear as though the only important thing in it is 
a catalogue of Muslim invasions. But even from this narrow point of 
view it is clear that the Muslim invasions are not the only invasions 
worth study. There have been other invasions equally if not of greater 
importance. If Hindu India was invaded by the Muslim invaders so 
was Buddhist India invaded by Bramhanic invaders. The Muslim 
invasions of Hindu India and the Bramhanic invasions of Buddhist 
India have many similarities. The Musalman invaders of Hindu India 
fought among themselves for their dynastic ambitions. The Arabs, 
Turks, Mongols and Afghans fought for supremacy among themselves. 
But they had one thing in common—namely the mission to destroy 
idolatory. Similarly the Bramhanic invadars of Buddhist India fought
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among themselves for their dynastic ambitions. The Sungas, Kanvas and 
the Andhras fought for supremacy among themselves. But they, like the 
Muslim invaders of Hindu India, had one object in common that was to 
destroy Buddhism and the Buddhist Empire of the Mauryas. Surely if 
Muslim invasions of Hindu India are worthy of study at the hands of 
the historians, the invasions of Buddhist India by Bramhanic invaders 
are equally deserving of study. The ways and methods employed by 
the Bramhanic invaders of Buddhist India to suppress Buddhism were 
not less violent and less virulent than the ways and means adopted 
by Muslim invaders to suppress Hinduism. From the point of view 
of the permanent effect on the social and spiritual life of the people, 
the Bramhanic invasions of Buddhist India have been so profound in 
their effect that compared to them, the effect of Muslim invasions on 
Hindu India have been really superficial and ephemeral. The Muslim 
invaders destroyed only the outward symbols of Hindu religion such as 
temples and Maths etc. They did not extirpate Hinduism nor did they 
cause any subversion of the principles or doctrines which governed the 
spiritual life of the people. The effects of the Bramhanic invasions were 
a thorough-going change in the principles which Buddhism had preached 
for a century as true and eternal principles of spiritual life and which 
had been accepted and followed by the masses as the way of life. To 
alter the metaphor the Muslim invaders only stirred the waters in the 
bath and that too only for a while. Thereafter they got tired of stirring 
and left the waters with the sediments to settle. They never threw the 
baby—if one can speak of the principles of Hinduism as a baby—out 
of the bath. Bramhanism in its conflict with Buddhism made a clean 
sweep. It emptied the bath with the Buddhist Baby in it and filled the 
bath with its own waters and placed in it its own baby. Bramhanism 
did not care to stop how filthy and dirty was its water as compared 
with the clean and fragrant water which flowed from the noble source 
of Buddhism. Bramhanism did not care to stop how hideous and ugly 
was its own baby as compared with the Buddhist baby. Bramhanism 
acquired by its invasions political power to annihilate Buddhism and 
it did annihilate Buddhism. Islam did not supplant Hinduism. Islam 
never made a thorough job of its mission. Bramhanism did. It drove out 
Buddhism as a religion and occupied its place.

These facts show that Brahmanic invasions of Buddhist India have 
a far greater significance to the Historian of India than the Muslim 
invasions of Hindu India can be said to have produced. Yet very little 
space is devoted by historians to the vissicitudes which befell Buddhist 
India built up by the Mauryas and even where that is done they have
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not cared to deal in a pointed manner with questions that quite naturally 
arise: questions such as, who were the Sungas, Kanavas and Andhras; 
why did they destroy the Buddhist India which was built up by the 
Mauryas, nor has any attempt been made to study the changes that 
Brahmanism after its triumph over Buddhism brought about in the 
political and social structure.

Failure to appreciate this aspect of India’s history is due to the 
prevalence of some very wrong notions. It has been commonly supposed 
that the culture of India has been one and the same all throughout history; 
that Brahmanism, Buddhism, Jainism are simply different phases and 
that there has never been any fundamental antagonism between them. 
Secondly it has been assumed that whatever conflicts have taken place 
in Indian politics were purely political and dynastic and that they had 
no social and spiritual significance. It is because of these wrong notions 
that Indian history has become a purely mechanical thing, a record of 
one dynasty succeeding another and one ruler succeeding another ruler. 
A corrective to such an attitude and to such a method of writing history 
lies in recognition of two facts which are indisputable.

In the first place it must be recognized that there has never been 
such as a common Indian culture, that historically there have been 
three Indias, Brahmanic India, Buddhist India and Hindu India, each 
with its own culture. Secondly it must be recognized that the history 
of India before the Muslim invasions is the history of a mortal conflict 
between Bramhanism and Buddhism. Any one who does not recognize 
these two facts will never be able to write a true history of India, a 
history which will disclose the meaning and purpose running through 
it. It is a corrective to Indian history written as it is and to disclose 
the meaning and purposes running through it that I was obliged to re-
cast the history of the Brahmanic invasions of Buddhist India and the 
political triumph of Brahmanism over Buddhism.

We must therefore begin with the recognition of the fact: Pushyamitra’s 
revolution was a political revolution engineered by the Brahmins to 
overthrow Buddhism. 

The curious will naturally ask what did this triumphant Brahmanism 
do? It is to this question that I will now turn. The deeds or misdeeds 
of this triumphant Brahmanism may be catalogued under seven heads. 
(1) It established the right of the Brahmin to rule and commit regicide. 
(2) It made the Bramhins a class of privileged persons. (3) It converted 
the Varna into caste. (4) It brought about a conflict and anti-social 
feeling between the different castes. (5) It degraded the Shudras and 
the women (6) It forged the system of graded inequality and (7) It made 
legal and rigid the social system which was conventional and flexible.
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To begin with the first.

The revolution brought about by Pushyamitra created an initial difficulty 
in the way of the Brahmins. People could not be easily reconciled to this 
revolution. The resentment of the public was well expressed by the poet Bana1 
when in referring to this revolution reviles Pushyamitra as being base born 
and calls his act of regicide as Anarya. The act of Pushyamitra was properly 
described by Bana as Anarya i.e. contrary to Aryan law. For on three points 
the Aryan law at the date of Pushyamitra’s revolution was well settled. The 
then Aryan law declared (1) That Kingship is the right of the Kshatriya. only. 
A Brahmin could never be a king. (2) That no Brahmin shall take to the 
profession of Arms2 and (3) That rebellion against the King’s authority was 
a sin. Pushyamitra in fostering the rebellion had committed a crime against 
each of these three laws. He was Brahmin, and although a Brahmin he 
rebelled against the King, took to the profession of Arms and became a King. 
People were not reconciled to this usurption which constituted so flagrant a 
breach of the law that the Brahmins had to regularize the position created 
by Pushyamitra. This the Brahmins did by taking the bold step of changing 
the law. This change of law is quite manifest from the Manu Smriti. I will 
quote the appropriate shlokas from the Code:

XII. 100. “The post of the Commander-in-Chief of the Kingdom, the very 
Headship of Government, the complete empire over every one are deserved 
by the Brahmin.”

Here we have one change in the law. This new law declares that the 
Brahmin has a right to become Senapati (Commander of forces), to conquer 
a kingdom, and to be the ruler and the Emperor of it.

XI. 31. A Brahmin, who well knows the laws, need not complain to the 
king of any grievous injury; since, even by his own power, he may chastise 
those, who injure him.

XI. 32. His (Brahmin’s) own power, which depends on himself alone is 
mightier than the royal power, which depends on other men; by his own 
might, therefore may a Brahmin coerce his foes.

1 Harsha Charita, quoted by Smith (1924) p. 208.
2 The rule was so strict that according to the Apastamba Dharmasutra ‘A Brahman shall 
not take up a weapon in his hand though he be only desirous of examining it.’ It may be 
matter of some surprize how Pushyamitra who was a Brahmans could have done a deed 
which could under the circumstances be expected only from a member of the martial race. 
This difficulty is well explained by Harprasad Shastri. According to him the Sungas though 
Brahmins were a martial race. Among the fighting Brahmans, two were distinguished 
among the rest, the Vishwamitras and the Bharadvajas. The wife of Vishvamitra Brahmin 
proving barren, a Bharadvaj was requested by the ancient custom of ‘Niyoga’ to beget a 
son on Vishvamitra’s. The issue was Sung. He was the progenitor of a Gotra and that 
Gotra took up the Samveda for their study. The Sungas were called a Dvayamushyam 
gotra i.e. a gotra issuing from the two gotras, Vishvamitra and Bharadvaj both of which 
had taken to military occupation—See Buddhistic Studies (Ed. by Law) Ch. XXXIV, p. 820.
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XI. 261-62. A Brahmin who has killed even the peoples of the three 
worlds, is completely freed from all sins on reciting three times the Rig, 
Yajur or Sama.-Veda with the Upanishadas.”

Here is the second change in the law. It authorized the Brahmin to 
kill not only the king but to engage in a general massacre of men if 
they seek to do injury to his power and position.

VIII. 348. “The twice born man may take arms, when the rightful 
occupation assigned to each by Dharma is obstructed by force; and when, 
in some evil time, a disaster has befallen the twice-born classes.”

IX. 320. Of a Kshatriya (Military man or king), who raise his arm 
violently on all occasions against the Brahmins, Brahmin himself shall be 
the chastiser; since the soldier originally proceeded from the Brahmin.”

This is the third legal change. It recognized the right to rebellion and 
the right to regicide. The new law is very delicately framed. It gives 
the right of rebellion to three higher classes. But it is also given to the 
Brahmins singly by way of providing for a situation when the Kshatriyas 
and the Vaishyas may not be prepared to join the Brahmin in bringing 
about a rebellion. The right of rebellion is well circumscribed. It can 
be exercised only when the king is guilty of upsetting the occupations 
assigned by Manu to the different Varnas.

These legal changes were as necessary as they were revolutionary. Their 
object was to legalize and regularize the position created by Pushyamitra 
by killing the last Maurya King. By virtue of these legal changes, a 
Brahmin could lawfully become a king, could lawfully take arms, could 
lawfully depose or murder a king who was opposed to Chaturvarna and 
could lawfully kill any subject that opposed the authority of the Brahmin. 
Manu gave the Brahmins a right to commit Barthalomeu if it became 
necessary to safeguard their interests.

In this way Brahmanism established the right of Brahmana to rule 
and set at rest whatever doubt and dispute there was regarding the 
same. But that could hardly be enough for the Brahmins as a whole. 
It may be a matter of pride but not of any advantage. There can be no 
special virtue in Brahmin rule if the Brahmin was treated as common 
man along with the Non-Brahmins having the same rights and same 
duties. Brahmin rule if it is to justify itself, it must do so by conferring 
special privileges and immunities on the Brahmins as a class. Indeed 
Pushyamitra’s Revolution would have been an ill wind blowing no 
good if it had not recognized the superior position of the Brahmins 
and conferred upon them special advantages. Manu was alive to this 
and accordingly proceeds to create monopolies for Brahmins and grant 
them certain immunities and privileges as may be seen from the Code.
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First as to monopolies:

I. 88. To Brahmanas he assigned teaching and studying (the Veda) 
sacrificing for their own benefit and for others, giving and accepting 
(of alms).

X. 1. Let the three twice-born castes (Varna), discharging their 
(prescribed) duties, study (the Veda); but among them the Brahmana 
(alone) shall teach it, not the other two; that is an established rule.

X. 2. The Brahmana must know the means of subsistence (prescribed) 
by law for all, instruct others, and himself live according to (the law).

X. 3. On account of his pre-eminence, on account of the superiority of 
his origin, on account of his observance of (particular) restrictive rules, 
and on account of his particular sanctification, the Brahmana is the 
lord of (all) castes (varna).

X. 74. Brahmanas who are intent on the means (of gaining union 
with) Brahman and firm in (discharging) their duties, shall live by 
duly performing the following six acts, (which are enumerated) in their 
(proper) order.

X. 75. Teaching, studying, sacrificing for himself, sacrificing for 
others, making gifts and receiving them are the six acts (prescribed) 
for a Brahamana.

X. 76. But among the six acts (ordained) for him three are his means 
of subsistence, (viz.) sacrificing for others, teaching, and accepting gifts 
from pure mdn.

X. 77. (Passing) from the Brahmana to the Kshatriya, three acts 
(incumbent) (on the former) are forbidden, (viz.) teaching, sacrificing 
for others, and, thirdly, the acceptance of gifts.

X. 78. The same are likewise forbidden to a Vaisya, that is a settled 
rule; for Manu, the lord of creatures (Prajapati), has not prescribed them 
for (men of) those two (castes).

X. 79. To carry arms for striking and for throwing (is prescribed) 
for Kshatriyas as a means of subsistence; to trade, (to rear) cattle, and 
agriculture for Vaisyas; but their duties are liberality, the study of the 
Veda, and the performance of sacrifices.

Here are three things which Manu made the monopoly of the Brahmin: 
teaching Vedas, performing Sacrifices and receiving gifts.

The following are the immunities that were granted to the Brahmins. 
They fall into two classes; freedom from taxation and exemption from 
certain forms of punishment for crimes.

VII. 133. Though dying (with want), a king must not levy a tax on 
Srotriyas, and no Srotriya residing in his kingdom, must perish from 
hunger.
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VIII. 122. They declare that the wise have prescribed these fines for 
perjury, in order to prevent a failure of justice, and in order to restrain 
injustice.

VIII. 123. But a just king shall fine and banish (men of) the three 
(lower) castes (varna) who have given false evidence, but a Brahmana 
he shall (only) banish.

VIII. 124. Manu, the son of the Self-existent (Svayambhu), has named 
ten places on which punishment may be (made to fall) in the cases of 
the three (lower) castes (varna); but a Brahmana shall depart unhurt 
(from the country).

VIII. 379. Tonsure (of the head) is ordained for a Brahmana (instead 
of) capital punishment; but (men of) other castes shall suffer capital 
punishment.

VIII. 380. Let him never slay a Brahmana, though he have committed 
all (possible) crimes; let him banish such an (offender), leaving all his 
property (to him) and (his body) unhurt. 

Thus Manu places the Brahmin above the ordinary penal law for 
felony. He is to be allowed to leave the country withdraw a wound on 
him and with all property in proved offences of capital punishment. He 
is not to suffer forfeiture of fine nor capital punishment. He suffered 
only banishment which in the words of Hobbes was only a “Change of 
air” after having committed the most heinous crimes.

Manu gave him also certain privileges. 

A Judge must be a Brahmin.

VIII. 9. But if the king does not personally investigate the suits, then 
let him appoint a learned Brahmana to try them.

VIII. 10. That (man) shall enter that most excellent court, accompanied 
by three assessors, and fully consider (all) causes (brought) before the 
(king), either sitting down or standing. The other privileges were financial.

VIII. 37. When a learned Brahmana has found treasure. deposited 
in former (times), he may take even the whole (of it); for he is master 
of everything.

VIII. 38. When the king finds treasure of old concealed in the ground, 
let him give one half to Brahmanas and place the (other)half in his 
treasury.

IX. 323. But (a king who feels his end drawing nigh) shall bestow 
all his wealth, accumulated from fines, on Brahmanas, make over his 
kingdom to his son, and then seek death in battle.

IX. 187. Always to that (relative within three degrees) who is nearest 
to the (deceased) Sapinda the estate shall belong; afterwards a Sakulya 
shall be (the heir, then) the spiritual teacher or the pupil.
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IX. 188. But on failure of all (heirs) Brahmanas (shall) share the 
estate, (who are) versed in the three Vedas, pure and self-controlled ; 
thus the law is not violated.

IX. 189. The property of a Brahmana must never be taken by the 
King, that is a settled rule; but (the property of men) of other castes 
the king may take on failure of all (heirs).

These are some of the advantages, immunities and privileges which 
Manu conferred upon the Brahmins. This was a token of a Brahmin 
having become a king.

Supporters of Brahmanism—so strong is the belief in the excellence of 
Brahmanism that there are no appologists for it as yet—never fail to point 
to the disabilities which Manu has imposed upon the Brahmins. Their 
object in doing so is to show that the ideal placed by Manu before the 
Brahmin is poverty and service. That Manu has placed certain disabilities 
upon the Brahmins is a fact. But to conclude from it that Manu’s ideal 
for a Brahmin is poverty and service is a gross and deliberate concoction 
for which there is no foundation in Manu.

To understand the real purpose which Manu had in imposing these 
disabilities, two things must be borne in mind. Firstly the place Manu 
has assigned to the Brahmins in the general scheme of society and 
secondly the nature of the disabilities. The place assigned by Manu to 
the Brahmins is enunciated by him in unequivocal terms. The matter 
being important I must quote again the Verses already quoted.

I. 93. As the Brahmana sprang from (Brahman’s) mouth, as he was 
the first born, and as he possesses the Veda, he is by right the lord of 
this whole creation.

Consider the nature of the disabilities.

IV. 2. A Brahamana must seek a means of subsistence which either 
causes no, or at least little pain (to others), and live (by that) except 
in times of distress.

IV. 3. For the purpose of gaining bare subsistence, let him accumulate 
property by (following those) irreproachable occupations (which are 
prescribed for) his (caste), without (unduly) fatiguing his body.

VIII. 337. In (a case of) theft the guilt of a Sudra shall be eightfold, 
that of a Vaishya sixteenfold, that of a Kshatriya two-and-thirty fold.

VIII. 338. That of a Brahamana sixty-four-fold, or quite a hundred-fold 
or (even) twice four-and-sixty-fold; (each of them) knowing the nature 
of the offence. 

VIII. 383. A Brahamana shall be compelled to pay a fine of one 
thousand (panas) if he has intercourse with guarded (females of)
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those two (castes); for (offending with) a (guarded) Sudra female a fine 
of one thousand (panas) (shall be inflicted) on a Kshatriya or a Vaishya.

VIII. 384. For (intercourse with) an unguarded Kshatriya a fine of 
five hundred (panas shall fall) on a Vaisya; but (for the same offence) 
a Kshatriya shall be shaved with the urine (of a donkey) or (pay) the 
same fine.

VIII. 385. A Brahamana who approaches unguarded females (of the) 
Kshatriya or Vaisya (castes), or a Sudra female, shall be fined five 
hundred (panas); but (for intercourse with) a female (of the) lowest 
(castes), one thousand.

Examining these disabilities against the background furnished by the 
place assigned to him by Manu, it is obvious that the object of these 
disabilities was not to make the Brahmin suffer. On the other hand it 
becomes clear that the object of Manu was to save the Brahmin from 
falling from the high pennacle on which he had placed him and incurring 
the disgrace of the non-Brahmins.

That the object of Manu was not to subject the Brahmins to poverty 
and destitute is clear from other provisions from Manu-Smriti. In this 
connection reference should be made to the rule contained in the Manu 
Smriti regarding the course of conduct a Brahmin should pursue when 
he is in distres.

X. 80. Among the several occupations the most commendable are, 
teaching the Veda for a Brahmana, protecting (the people) for a Kshatriya, 
and trade for a Vaisya.

X. 81. But a Brahmana, unable to subsist by his peculiar occupations 
just mentioned, may live according to the law applicable to Kshatriyas; 
for the latter is next to him in rank.

X. 82. If it be asked, ‘How shall it be, if he cannot maintain himself 
by either (of these occupations?’ the answer is), he may adopt a Vaisya’s 
mode of life, employing himself in agriculture and rearing cattle.

X. 83. But a Brahamana, or a Kshatriya, living by a Vaisya’s mode 
of subsistence, shall carefully avoid (the pursuit of) agriculture, (which 
causes) injury to many beings and depends on others.

X. 84. (Some) declare that agriculture is something excellent, (but) 
that means of subsistence is blamed by the virtuous; (for) the wooden 
(implement) with iron point injures the earth and (the beings) living 
in the earth. 

X. 85. But he who, through a want of means of subsistence, gives 
up the strictness with respect to his duties, may sell, in order to



282 DR. BABASAHEB AMBEDKAR : WRITINGS AND SPEECHES

z:\ ambedkar\vol-3\vol3-03.indd MK SJ+YS 28-10-2013>YS>9-12-2013 282

increase his wealth, the commodities sold by Vaisyas, making (however) 
the (following) exceptions.

It will be seen that the disabilities imposed upon a Brahmin last as 
long as he is prospering by the occupations which belong to him as of 
right. As soon as he is in distress and his disabilities vanish and he is 
free to do anything that he likes to do in addition to the occupations 
reserved to him and without ceasing to be a Brahmin. Further whether 
he is in distress or not is a matter which is left to the Brahmin to be 
decided in his own discretion. There is therefore no bar to prevent even 
a prosperous Brahmin to supplement his earnings by following any of 
the professions open to him in distress by satisfying his conscience.

There are other provisions in Manu Smriti intended to materially 
benefit the Brahmanas. They are Dakshina and Dana, Dakshina is the 
fee which the Brahmin is entitled to charge when he is called to perform 
a religious ceremony. Brahmanism is full of rites and ceremonies. It 
is not very difficult to imagine how great must this source of income 
be to every Brahmin. There was no chance of a priest being cheated 
of his fees. The religious sense attached to Dakshina was a sufficient 
sanction for regular payment. But Manu wanted to give the Brahmins 
the right to recover his fees.

XI. 38. A Brahamana who, though wealthy, does not give, as fee 
for the performance of an Agnyadheya, a horse sacred to Prajapati, 
becomes (equal to one) who has not kindled the sacred fires.

XI. 39. Let him who has faith and controls his senses, perform other 
meritorious acts, but let him on no acount offer sacrifices at which he 
gives smaller fees (than those prescribed).

XI. 40. The organs (of sense and action), honour, (bliss in) heaven, 
longevity, fame, offspring, and cattle are destroyed by a sacrifice at 
which (too) small sacrificial fees are given; hence a man of small means 
should not offer a (Srauta) sacrifice.

He even goes to the length of excusing a Brahmin by declaring 
that anything done by him to recover his fees shall not be an offence 
under the law.

VIII. 349. In their own defence, in a strife for the fees of officiating 
priests and in order to protect women and Brahmanas; he who (under 
such circumstances kills in the cause of right, commits no sin.

But it is the provision of Dana which makes a fruitful source of 
income to the Brahmins. Manu exhorts the King to make Dana to 
Brahmins.
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VII. 79. A King shall offer various (Srauta) sacrifices at which 
liberal fees (are distributed), and in order to acquire merit, he shall 
give to Brahmanas enjoyments and wealth.

VII. 82. Let him honour those Brahmanas who have returned from 
their teacher’s house (after studying the Veda); for that (money which 
is given) to Brahmanas is declared to be an imperishable treasure 
for kings. 

VII. 83. Neither thieves nor foes can take it, nor can it be lost; hence 
an imperishable store must be deposited by kings with Brahmanas.

XI. 4. But a king shall bestow, as is proper, jewels of all sorts, and 
presents for the sake of sacrifices on Brahmanas learned in the Vedas.

This admonition by Manu to the King did not remain a mere 
hope for the Brahmin. For as history shows that this exhortation 
was fully exploited by the Brahmins as the number of dana patras 
discovered by Archialogists indicate. It is astounding how the kings 
were befooled by the Brahmins to transfer village after village to 
crafty, lazy and indolent Brahmins. Indeed a large part of the wealth 
of the present day Brahmins lies in this swindle practised by wily 
Brahmins upon pious but foolish kings. Manu was not content to 
let the Brahmin prey upon the King for dana. He also allowed the 
Brahmin to prey upon the public in the mattter of dana. This Manu 
does in three different ways. In the first place he exhorts people to 
make gifts as a part of the duty owed by the pious to himself at 
the same time pointing out that the highest dana to a Brahmin.:

VII. 85. A gift to one who is not a Brahmana (yields) the ordinary 
(reward); a gift to one who calls himself a Brahmana, a double (reward); 
a gift to a well-read Brahmana, a hundred thousandfold (reward); (a 
gift) to one who knows the Veda and the Angas (Vedaparanga), (a 
reward) without end.

VII. 86. For according to the particular qualities of the recipient 
and according to the faith (of the giver) a small or a great reward 
will be obtained for a gift in the next world.

In the next place Manu declares that in certain circumstances 
dana to a Brahmin is compulsory.

XI. 1. Him who wishes (to marry for the sake of having) offspring, 
him who wishes to perform a sacrifice, a traveller, him who has given 
away all his property, him who begs for the sake of his teacher, his 
father, or his mother, a student of the Veda, and a sick man.
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XI. 2 These nine Brahmanas one should consider as Snatakas, begging 
in order to fulfill the sacred law; to such poor men gifts must be given 
in proportion to their learning.

XI. 3. To these most excellent among the twice-born, food and presents 
(of money) must be given; it is declared that food must be given to others 
outside the sacrificial enclosure.

XI. 6. One should give, according to one’s ability, wealth to Brahmanas 
learned in the Veda and living alone; (thus) one obtains after death 
heavenly bliss.

The third method adopted by Manu to make the rule of Dana become 
a source of secure and steady income is beyond question the most 
ingenuous one. Manu linked up dana with penance. In the Scheme of 
Manu, an improper act may be a sin although not an offence or it may 
be both a sin as well as an offence. As a sin its punishment is a matter 
for canonical law. As an offence its punishment is a matter of secular 
law. As sin, the improper act is called Pataka and the punishment for 
it is called Penance. In the Scheme of Manu every Pataka must be 
expunged by the performance of a penance.

XI. 44. A man who omits a prescribed act, or performs a blameable 
act, or cleaves to sensual enjoyments, must perform a penance.

XI. 45. (All) sages prescribe a penance for a sin unintentionally 
committed; some declare, on the evidence of the revealed texts, (that it 
may be performed) even for an intentional (offences).

XI. 46. A sin unintentionally committed is expiated by the recitation 
of Vedic texts, but that which (men) in their folly commit intentionally, 
by various (special) penances.

XI. 53. Thus in consequence of a remnant of (the guilt of former) 
crimes, are born idiots, dumb, blind, deaf and deformed men, who are 
(all) despised by the virtuous.

XL. 54. Penances, therefore, must always be performed for the sake 
of purification, because those whose sins have not been expiated, are 
born (again) with disgraceful marks.

The penances prescribed by Manu are many and the curious may 
refer to the Manu Smriti itself for a knowledge of what they are. What 
is worthy of note is these penances are calculated to materially benefit 
the Brahmin. Some penances take the form of a simple dana to the 
Brahmin. Others prescribe the performance of some religious rites. But 
as religious rites cannot be performed by anybody except by a Brahmin 
and that the performance of religious rite requires the payment of fees 
the Brahmin alone can be the beneficiary of the dana system.



285

z:\ ambedkar\vol-3\vol3-03.indd MK SJ+YS 28-10-2013>YS>9-12-2013 285

THE TRIUMPH OF BRAHMANISM

It is therefore absurd to suggest that Manu wanted to place before 
the Brahmins the ideal of humility, poverty and service. The Brahmins 
certainly did not understand Manu that way. Indeed they believed that 
they were made a privileged class. Not only they believed in it but they 
sought to extend their privileges in other directions a matter which will 
be discussed later on. They were perfectly justified, in their view. Manu 
called the Brahmins the ‘lords of the earth * and he framed (the law) 
with such care that they shall remain so.

Having made full provision for Brahmin Rule and Brahmin dominance 
Manu next launches out to transform society to suit his purposes.

The transformation of Varna into Caste is the most stupendous and 
selfish task in which Brahmanism after its triumph became primarily 
engaged. We have no explicit record of the steps that Brahmanism took 
to bring about this change. On the contrary we have a lot of confused 
thinking on the relation between Varna and Caste. Some think that Varna 
and Caste are the same. Those who think that they are different seem 
to believe that Varna became caste when prohibition on intermarriage 
became part of the social order. All this, of course, is erroneous and 
the error is due to the fact that Manu in transforming the Varna into 
Caste has nowhere explained his ends and how his means are related 
to those ends. Oscar Wilde has said that to be intelligible is to be 
found out. Manu did not wish to be found out. He is therefore silent 
about his ends and means, leaving people to imagine them. For Hindus 
the subject is important beyond measure. An attempt at clarification 
is absolutely essential so that the confusion due to different people 
imagining differently the design of Manu may be removed and light 
thrown on the way how Brahmanism proceeded to give a wrong and 
pernicious turn to the original idea of Varna as the basis of society.

As I said Manu’s ways are silent and subterranean and we cannot 
give the detailed and chronological history of this conversion of Varna 
into Caste. But fortunately there are landmarks which are clear enough 
to indicate how the change was brought about.

Before proceeding to describe how this change was brought about 
let me clear the confusion between Varna and Caste. This can 
best be done by noting the similarities and differences between the 
two. Varna and Caste are identical in their de jure connotation. 
Both connote status and occupation. Status and occupation are the.
two concepts which are implied both in the notion Varna as well 
as in the notion of Caste. Varna and Caste however differ in one
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important particular. Varna is not hereditary either in status or 
occupation. On the other hand Caste implies a system in which status 
and occupation are hereditary and descend from father to son.

When I say that Brahmanism converted Varna into Caste what I 
mean is that it made status and occupation hereditary.

How was this transformation effected? As I said there are no foot . 
prints left of the steps taken by Brahmanism to accomplish this change 
but there are landmarks which serve to give us a clear view of how the 
deed came to be done.

The change was accomplished by stages. In the transformation of 
Varna into Caste three stages are quite well marked. The first stage was 
the stage in which the duration of Varna i.e. of status and occupation 
of a person was for a prescrbied period of time only. The second stage 
was a stage in which the status and occupation involved the Varna of 
a person ensured during lifetime only. The third stage was a stage in 
which the status and occupation of the Varna became hereditary. To use 
legal language the Estate conferred by Varna was at the beginning an 
Estate for a term only. Thereafter it became a life Estate and finally it 
became an Estate of inheritance which is tantamount to saying that Varna 
became Caste. That these are the stages by which Varna was converted 
into Caste seems to have ample support from tradition as recorded in 
the religious literature.1 There is no reason why this tradition should not 
be accepted as embodying some thing that is quite genuine. According 
to this tradition, the task of determining Varna of a person was effected 
by a body of officers called Manu and Sapta Rishis. From the mass of 
people Manu selected those who were fit to be Kshatriyas and Vaishas 
and the Sapta Rishis selected those who were fit to be Brahmanas. After 
this selection was made by Manu and Sapta Rishis for being Brahmins, 
Kshatriyas, Vaishas, the rest that were not selected were called Shudras. 
The Varna arrangement so determined lasts for one Yug i.e. a period 
of four years. Every fourth year a new body of officers known by the 
same designation Manu and Sapta Rishi were appointed for making 
a new selection. It happened that last time some of those who were 
left to be fit only for being Shudras were selected for being Brahmins, 
Kshatriyas and Vaishyas while some of those who were, elected last 
time for being Brahmins, Kshatriyas and Vaishyas were left as being fit 
only of being Shudras. Thus the personnel of the Varna changed. It was

1 I am here following the clues supplied by the investigations of Mr. Daphtary and 
Pradnayneshwar Yati. The former’s Dharma Rahasya and the letter’s Chaturvarnya are 
very valuable as they are quite original in their point of view. The subject of course needs 
to be further investigated along the lines suggested by them.
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a sort of a periodical shuffling and selection of men to take up according to 
their mental and physical aptitudes and occupations which were essential 
to the life of the community. The time when the reshuffling of the Varnas 
took place was called Manwantar which etymologically means change of 
Vama made by Manu. The word Manwantar also means the period for 
which the Varna of an individual was fixed. The word Manwantar is very 
rich in its contents and expresses the essential elements of the Varna 
system which were two. First it shows that Varna was determined by 
an independent body of people called Manu and Saptarshi. Secondly it 
shows that the Varna was for a period after which a change was made 
by Manu1. According to ancient tradition as embodied in the Puranas the 
period for which the Varna of a person was fixed by Manu and Saptarshi 
was a period of four years and was called Yug. At the end of the period 
of four years there occured the Manwantar whereby every fourth year 
the list was revised. Under the revision some changed their old Varna, 
some retained it, some lost it and some gained it.2

The original system seems to have in contemplation the determination 
of the Varna of adults. It was not based on prior training or close 
scrutiny of bias and aptitude. Manu and Saptarshi was a sort of a 
Board of Interview which determined the Varna of a person from how 
he struck them at the interview. The determination of the Varna was 
done in a rough and tumble manner. This system seems to have gone 
into abeyance. A new system grew up in its place. It was known as 
the Gurukul system. The Gurukul was a school maintained by a Guru 
(teacher) also called Acharya (learned man). All children went to this 
Gurukul for their education. The period of education extended for twelve 
years. The child while at Gurukul was known as Bramhachari. After 
the period of education was over there was the Upanayan ceremony 
performed at the Gurukul by the Acharya. The Upanayan ceremony 
was the most important ceremony. It was a ceremony at which the 
Acharya determined the Varna of the student and sent him out in the 
world to perform the duties of that Varna. Upanayan by the Acharyas 
was the new method of determining Varna which came into vogue in 
place of method of determination by Manu and Saptarshi. The new 
method was undoubtedly superior to the old method. It retained the

1 One can now see why Sumati Bhargava called his code as the Code of Manu. He wanted 
to invest it with the dignity and authority of the ancient law-giver Manu.
2 This is the only theory which can explain how some of the Mantras of the Vedas are 
admitted to have been made by Shudras, a question which in view of the statement of 
Manu that the Shudras must not recite the Vedas, nor hear them recited becomes a very 
puzzling question.


